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“JUSTICE, PEACE, INTEGRITY OF CREATION 

AND CONSECRATED LIFE”
“For it is not eating and drinking that make the 

 Kingdom of God, but the saving justice, the peace

 and the joy brought by the Holy Spirit” 

(Rm 14, 17).

1. JPIC: Origin and development of this new paradigm of spirituality in the  Church 

Our topic: Justice, Peace Integrity of Creation and Religious Life is a daunting one.  There is enough material in the topic to cover a full year’s course!  We will just touch on some things that we think are relevant to the topic.  

Religious have always been involved in justice, peace and the integrity of creation.  Our vows call us to live in such a way that by our very lives we promote justice, peace and reverence for all creation.  Many of our congregations were founded to meet urgent needs of the times which often were a result of injustice.

First, we need to be clear that when we talk about a spirituality of JPIC we are really talking about a lifestyle, a way of being.  It is not so much of “doing” as it is of “being”. In reading the Gospels, Jesus models for us such spirituality.  

Who was he speaking to as he went between town and village?  He spoke to the poor, the blind, the lame and crippled, the lepers, the miserable, and the hungry, to sinners, prostitutes, tax collectors and demoniacs.  When he spoke to the arrogant rich and powerful, the learned and clever, he exposed hypocrisy and spiritual blindness.

His most attentive listeners were the most marginalized and they realized the attention he gave them.  They were the least important members of society, the uneducated and powerless, who were always overshadowed by the learned and articulate: the lost souls who had drifted to the fringes of life far from the warmth of human companionship.”

Jesus way of being, his lifestyle was to identify with the poor, the suffering and the rejected simply from heartfelt compassion. Jesus knew human pain and he knew how to be in solidarity with those who suffer.

So from the very beginning we want to say that our work for JPIC is grounded in the gospel and in our discipleship with Jesus.

What we would like to do this morning is look at some church documents from the Vatican Council to the present noting a few texts that underline the concern of the Church for JPIC in our time.  

We begin with Gaudium et Spes where it says: “In view of the immense hardships which still afflict the majority of peoples today, the Council regards it as most opportune that some agency of the universal church be set up for the world-wide promotion of justice for the poor and of Christ’s kind of love for them. The role of such an organization will be to stimulate the Catholic community to foster progress in needy regions, and social justice on the international scene.” (GS, 90).This was the first time that an “agency” of the Church was suggested for the promotion of justice for the poor.

In response to that call for a “church agency” Paul VI, 6 January 1967: in a Motu Proprio “Catholicam Christi Ecclesiam”, created the Justice and Peace Commission.  

A few months later, in March of 1967, Pope Paul VI issued the encyclical Populorum Progressio which focused on the gap between the rich nations and the poor nations. This letter laid out Church teaching about the growing poverty and social injustice of the developing world. 

This year marks the 40th anniversary of Populorum Progressio and it has many challenging and relevant questions for us today. In that encyclical he said:  “….aid will never be enough, nor will investments or gifts, or loans.  It is not enough to conquer hunger or put an end to poverty.  Our goal must be to build a world—a world developed to the full, so much that all men and women, no matter what their race or creed, can live a fully human life.” (n. 47)

In April of 1967, in a speech to the recently appointed Pontifical Commission for Justice and Peace, Paul VI said:  

Before our eyes you represent the last voting of the council (Gaudium et Spes).  As in other times, and today as well, once the Church or bell tower has been constructed a cock is placed on the roof as a symbol of vigilance in the faith and in the whole program of Christian life.  In similar fashion, on the top of the spiritual building of the Council this Committee has been placed, which has no other mission than that of keeping the eyes of the church open, its heart sensitive and its hand prepared for the work of charity which it is called to realize in the world”.

In 1971 the World Synod of Bishops stated "Action on behalf of justice and participation in the transformation of the world fully appear to us as a constitutive dimension of the preaching of the Gospel, or, in other words, of the Church's mission for the redemption of the human race and its liberation from every oppressive situation”.

After a 10 year experimental period, on Dec. 10, 1976, Paul VI gave the Commission its definitive status with the Motu Proprio, Justitiam et Pacem.  

Around this same time, Episcopal Conferences began to create JPIC Commissions, later dioceses and parishes had their JPIC Committees.

In the Apostolic Constitution, Pastor Bonus, 28 June 1988, John Paul elevated the JP Commission to the Pontifical Council of Justice and Peace stating its goal: “to promote justice and peace in the world in accordance with the Gospel and the social teaching of the Church.

The encyclical Sollicitudo Rei Socialis  (1987) of John Paul II commemorating the 20th anniversary of Populorum Progressio noted the: obvious gap between northern and southern hemispheres, global debt (forcing nations to export capital), unemployment and underemployment growing, selfish isolation. arms trade, refugee populations, increased terrorism. Emergence of "super development," an excessive availability of goods leading to consumerism and waste; existence of "structures of sin"; international trade discriminates against developing countries.

Church teaching began to reflect the concerns of the underdeveloped nations, where the critical social issues are hunger, extreme poverty, and the denial of basic human rights.

On January 1, 1990 in his message for World Day of Peace, Pope John Paul brought attention for the first time to the ecological crisis and called it a “moral crisis”.

With the publication of the Compendium of the Social Doctrine of the Church, in 2004, the Church presents in systematic manner the fundamental elements of its social teaching.

 During these same years, there were a number of documents written by the Vatican on the renewal of religious life.  There was a strong call for religious congregations to renew and to return to their “roots” to refound and look at charism in new ways. Many General Chapters began to look at JPIC issues and incorporated into their documents a commitment to social justice. 

Oct. 28, 1965: Decree on the Up-to- Date Renewal of Religious Life (Perfectae Caritatis)

The adaptation and renewal of the religious life includes both the constant return to the sources of all Christian life and to the original spirit of the institutes and their adaptation to the changed conditions of our time. This renewal, under the inspiration of the Holy Spirit and the guidance of the Church, must be advanced according to the following principles:

d) Institutes should promote among their members an adequate knowledge of the social conditions of the times they live in and of the needs of the Church. In such a way, judging current events wisely in the light of faith and burning with apostolic zeal, they may be able to assist men more effectively
Apostolic Exhortation on the Renewal of Religious Life (Evangelica Testificatio 29 June, 1971)

“How then will the cry of the poor find an echo in your own lives?  That cry must first of all, bar you from whatever would be a compromise with any form of social injustice” (18)  It obliges you also to awaken consciences to the drama of misery and to the demands of social injustice made by the gospel and the Church.” It leads some of you to join the poor in their situation and to share their bitter cares.

1994  Vita Consecrata

“Prophetic witness”…a condition of this prophetic witness is a consistency between proclamation and life, which will witness, even at the risk of life, and to death if necessary, especially action on behalf of justice and the most neglected.

“Thus, today more than in other ages, the call of evangelical poverty is being felt also among those who are aware of the planet’s resources and who invoke respect for and the conservation of creation by reducing consumption, by living more simply and by placing a break on their own desires.” (90)

This document calls for a “preferential option for the poor”.

Starting Afresh from Christ

A Renewed Commitment to consecrated Life in the Third Millennium 

(Congregation for Institutes of consecrated Life and the societies of Apostolic Life)  2002

“In this situation, consecrated persons are called by the Spirit to a continual conversion to give new vigor to the prophetic dimension of their vocation.

Consecrated life has manifested the desire to reflect upon its specific charisms and its own traditions in order to place them at the service of the new boundaries of evangelization. This means becoming one with the poor, the aged, the addicted, those suffering with AIDS, and exiled people who undergo any form of suffering because of the particular reality in which they find themselves. Attentive to the change in models, since mere assistance is no longer seen as sufficient, they seek to eradicate the causes of the needs. Poverty is caused by the ambition and indifference of many and by sinful structures which must be eliminated through a serious commitment to the field of education. (36)

Even some charisms which seemed to have responded to times which have since passed have taken on a renewed vigour in this world which is experiencing trafficking of women and children into slavery; at the same time children, often the victims of abuse, run the risk of abandonment or conscription into armies. 
Today there is a greater freedom in the exercise of the apostolates, a flourishing with greater awareness, a solidarity expressed through knowing how to stand with the people, assuming their problems, in order to respond to them, paying close attention to the signs of the times and to their needs. 
The Daily Challenges 
45. It is not possible to remain indifferent to the prospect of an ecological crisis which is making vast areas of our planet inhabitable and hostile to humanity. The rich countries are consuming resources at a rate which cannot sustain the equilibrium of the system, thus causing poor countries to become even poorer. Nor can one forget the problems of peace so often threatened by the spectre of catastrophic wars.
Greed, the craving of pleasure, the idolatry of power, the triple concupiscence which marks history and is also at the root of present evils can only be overcome if the Gospel values of poverty, chastity and service are rediscovered.139 Consecrated persons must know how to proclaim, with their lives and with their words, the beauty of poverty of spirit and of chastity of heart which free one for service to brothers and sisters and of obedience which gives longevity to the fruits of charity.

How can we remain passive in the face of contempt for fundamental human rights? A special commitment must be made to certain radical aspects of the Gospel which are often less understood but which cannot, because of this, be given less importance in the Church's agenda of charity. First among these is the respect for every human life from the moment of conception to natural death. (n. 45)

Through all of these texts and many more not quoted here we can see that the promotion of justice, peace and the integrity of creation is essential to who we are as religious.  The documents of the Vatican Council, documents of Bishops’ Conferences, documents that relate to religious life all call us to explore and face the complexity of the economic, social and political causes of poverty as we work toward the elimination of unjust structures.

2. Why  this concern for JPIC?

The rich list of the texts quoted in the previous point place us before a question to which we will try to respond, even if briefly, starting with another text: the  Preface  of Gaudium et Spes which after forty years of its promulgation, has not yet lost its  prophetic force: 

«The joys and the hopes, the griefs and the anxieties of the men of this age, especially those who are poor or in any way afflicted, these too are the joys and hopes, the griefs and anxieties of the followers of Christ. Indeed, nothing genuinely human fails to raise an echo in their hearts. 

For theirs is a community composed of men.  United in Christ they are led by the Holy Spirit in the journey to the kingdom of their Father, and they have welcomed the news of salvation which is meant for every man. This is why this community  realizes that it is truly and intimately linked with mankind and its history»
.

Nothing is genuinely human which does not find an echo in the heart of those who follow Christ.  This is why the concern of the Church concerning the situation of the world leads us to know more at depth the conditions in which enormous masses of human beings find themselves at the beginning of the Third Millennium. 

2.1. The Report on Human Development 2006

On the past November 9th,  in Cape City, was presented   “The state of human development 2006”, of the Program of the United Nations for Development (UNDP), entitled this year: Over and above scarcity:  power, poverty and the global crisis of water”.  The Report informs on the result of the research done concerning the difficult situation in numerous regions of the world regarding the access to drinking water, and identifies the causes which are at the basis of the situation and underlines the close link between poverty and the incapacity to guarantee the access to water.
 The global water crisis, in fact,  confines large groups of humanity to a life of poverty, vulnerability and  insecurity. 

“The water from this pond is not good – says Zenebech Jemel, a boy from Ethiopia-. We use it because we have no other alternative. Besides the community, all the animals also drink here,. Because of this water we get different sicknesses”.

· “Certainly, I would like to go to school – says Yeni Bazan, 10 years old,  El Alto, Bolivia-. I want to learn to read and write…  But how can I do it?  My mother needs me to go and get the water”. 

· “They  [the factories) use so much water, while we do not have any even for our basic needs, imagine if we could have some to water the fields”. Affirms  Gopal Gujur, agriulturer, Rajasthan, India.

Three voices from three countries, united by one same theme: being deprived from access to water.   Just as hunger, the privation of this fundamental human right, is a silent crisis lived by the poor and tolerated by those who have the resources, the technology  and the political power to put an end to it.  It is a crisis which does not win over nor attracts the newspapers, nor brings about an international action, but which causes more victims with the sickness than those caused by war and the weapons.

The report, in its first edition (1990), has assumed an rate of human development (ihd) which, looking beyond the internal gross product (igp), tries to give a broader definition of well being.  In this sense the ihd considers three aspects: possibility of a long and healthy life, to receive instruction, to have a dignified state of life.
 
The ihd of 2006 brings out clearly the enormous differences existing in terms of well being and the possibility of life which continue to divide our world which is always more interconnected: on one side are the streets where those who have  live; on the other, the streets where those who do not have, live.  

An average individual in Norway (at the summit of the classification of the ihd), for example, and an average individual in countries such as Niger (at the bottom of the classification), certainly do not live in the same neighborhood in the global village of human development. The Norwegian population is 40 times healthier than that of Niger. The Norwegians live a long life, almost twice as long and enjoy an almost total rate of schooling or education at primary, secondary and third levels, in comparison with the rate of schooling or education of 21% in Niger.  For the 31 countries which are in the lowest category of human development, there is a group of 9% of the world population, and the life expectation from birth is of 49 years, that is 28 years less in regard to the countries which have a higher level of human development.   

The Report of 2006 makes a declaration of great value: It affirms that persons are the true richness of the nations.  This truth sometimes is ignored. In basis only of the increase and the decrease of national income (measured in basis of the gnp), one tends to identify human well being with material richness.   The importance of the growth of gnp and of the stability is not to be under estimated: there are two fundamental elements for a sustained human progress, as is evident in many countries which suffer because of their absence.  But the definitive parameter for measuring the progress is represented by the quality of life of the persons.
 

On the other side, the forgotten conflicts, the wars being fought in so many countries of the world,  makes us guess the complexity of the present situation and the difficulty of so many peoples to find the path to peace. 

Which is the true cause of the wars of this century?  Why does mass media not speak enough about it?  What are the great powers trying to obtain by supporting the war conflicts?  Why does God not intervene? 

2.2. The cry of the planet and of its inhabitants 

Let us stop, even if very briefly, to consider some aspects of the world reality which affect the great majority of the population of our planet, marked by a growing  movement of exclusion.  Over and above statistics which, many times are relative and not precise,  let us allow ourselves to be challenged by real faces which are behind the numbers.

· Enormous economic difference between the North and the South 
      -     The richest 20%  controls 85% of the world riches or wealth.
· The poorest 20%, only 1,5%

· 20% of the countries  have riches or wealth 150 times  superior to the 20% of the poorest countries. 
· 1.2 billion  persons live in extreme poverty.

· For every dollar which the North gives to the South as a help, 13 dollars are returned because of the external debt. 

· Food – Nourishment 

· There are 815 million  persons who are hungry 

· 2 billions suffer from malnutrition: every 3,6 seconds someone dies because of malnutrition

· The genetically modified food present high risks. 

· Water

· 1.100 million  persons lack drinking water 

· 2/3 of the world population will have no water in 2025

· In many villages in Africa  women walk 20 km. to get some water 

· Land

· Half of the existing forests have disappeared.  

· Every year there is deforestation of 14,5 million acres.

· For the year 2030 the oil reserves will be exhausted. 

· Every year 23.000 km.2 are transformed into desert.  

· Air

· Every year 6,000,000,000 t. of CO2 pass to the atmosphere

· The fossil residue has increased 400% in these last years.

· The hole in the ozone layer is always becoming larger.

· The warming of the planet is taking place now.  
□   Education

· 25% of children of school age do not go to school.

· Two-thirds of the women in the world are illiterate.  
· Health

· Mortal sicknesses threaten all generations. 

· Every third second a child dies. Every hour 1.200 children die. 10 million children die every year because of incurable sicknesses. The causes of death may vary, the overwhelming majority can be referred to a single pathology: poverty.  

· Human Rights

· Every year more than 700,000 persons, the majority women and children, are sold across the international frontiers. 

· At present there are more than 12 millions  refugees, 6 millions displaced, 4 millions of refugees who return seeking asylum. 

· Peace

· The arms race continues. Today there are 40 armed conflicts taking place.

· Trade of arms. 

· Children soldiers.

· Terrorism

· Exclusion still? 
· The disparity of access to Internet creates new forms of  discrimination : the digital difference is always deeper or more profound. 

2.3. The promises of governments: Objectives of Development of the Millennium

Six years ago on the threshold of the new millennium, the governments of the whole world met together to make an extraordinary promise to all the victims of poverty.  In their encounter at the United Nations they signed the Declaration of the Millennium -  a solemn commitment  “to liberate our fellowmen,  women and children, from the abject and dehumanizing condition of extreme poverty”.
   It is a very clear Declaration, based on a joint commitment concerning the universal human rights  and social justice, sustained by precise objectives and expiry dates or deadlines.  These objectives – the Objectives of the Development of the Millennium (OSM – Millennium Development Goals) –   foresee to reduce extreme poverty in half, to cut down the number of the deaths of children, that all the children of the world  can have instruction,  that some infective sicknesses can be overcome and that a new partnership can come into being so as to obtain these results.  The deadline or expiry date is in 2015.

In September 2005 the world leaders met together again in the United Nations to evaluate the progress made since the signing of the Declaration of the Millennium  and to indicate the course to be followed during the ten years which separate us from the expiry date of 2015.  

Unfortunately there is not much about which to rejoice…  Some important steps have been taken, but the promise made to the poor of the world is far from being maintained.
 

We can ask ourselves:  Which is our awareness concerning this campaign?  What can we do so that the objectives are not an utopia, but that they become a possibility of abundant life for all peoples?  

2.4.  The prophetic commitment of VC – Consecrated Life
In the face of so many masses of  the poor who experience hunger, sickness, ignorance, violence, exploitation, discrimination, abandonment… there are men and women who respond, in a radical way, to the call of Christ and place themselves at the service of the people of God…  

This is what the document Vita Consacrata after the Synod affirms encouraging Congregations to be faithful to their own Charisms, attentive to the signs of the time:   

· A splendid and varied testimony: Founders and Foundresses who in openness to the workings of the Holy Spirit, successfully interpreted the signs of the times and responded wisely to new needs. (VC 9). 

· What an extraordinary richness in the history of the Church: the host of Founders and Foundresses, of holy men and women who chose Christ by radically following the Gospel  and by serving their brothers and sisters, especially the poor and the outcast (Cfr n. 5).
· Consecrated life is at the very heart of the Church  as a decisive element for her mission (Cfr n. 3).

 The Congress “Passion for Christ, passion for humanity” was a strong appeal of the Spirit to consecrated persons to “discern what God is making emerge among us to respond to the challenges of our time and construct the Kingdom of God ”.

Among the structural elements which would restore fascination to consecrated life and would lead it to be “the announcement of a way of living alternative to that of the world and of the dominating culture”, it is important to underline what is listed in the conclusive Observations, col. nº 24. “The heart rending cry of humanity”:

“The heart rending invocation for a more just and more human world becomes stronger every day and, at the same time, imperative, especially among the young generations, to give a response and make it more human.   

It is evident that we Religious, men and women, cannot live at the margin of this humanitarian current which generates optimism and hope, in the midst of so much pain and suffering.  It has to be able to form part of our structures, not theoretically put in practice. We must show the human face of the Church, we must be bearers of life, like the Good Samaritan, and dispensers of humanity to which today’s world is so sensitive: “Consecrated persons make visible, in their consecration and total dedication, the loving and saving presence of Christ… they become in a certain way, a prolongation of his humanity” 
. 

[We must] Invent, new responses which can respond to the social, economical and political changes of the people where we are, being attentive especially to those who remain deprived of the benefits of globalization, in rich as well as in poor countries […].    
To  renew, that is,  our structures in a way to encounter God, in community life, in the service of our fellowmen, in daily life, side by side with the seculars.

The provocations of the Congress lead us to affirm that the JPIC has to be an essential dimension of permanent or on-going and initial formation. But it is not sufficient to integrate it in the Congregation’s documents.  The key point is to assume JPIC in personal formation and in one’s own process of conversion, so that it becomes the expression of a life rooted in the Spirit.
 

The commitment to JPIC and the participation in the transformation of the world, becomes the expression of faith in God  liberator of his people, defender of the poor and of the little ones.   

"I have indeed seen the misery of my people… I have heard them crying  for help on account of their taskmasters; I am well aware of their sufferings. So I am now sending you”  (Cfr Es 3,1-10). 

3. Justice and Charity: an inseparable binomial 

· Our congregations have always answered the needs of the times in a specific historical context.  The schools, hospitals and other social works that we have undertaken have made a positive contribution to our world and have benefited millions of people. In these years since the Vatican Council we hear the same call to respond to the needs of our world but this time the call is to address the unjust structures that produce poverty. 

· Why are there so many hungry people in our world?  Why are there so many families without housing, without employment?  Why are there so many children who do not go to school? Why do people have to walk hours for water?  Why, Why, Why? 

These questions call us to an analysis and to pastoral discernment.   

· Justice and charity: 

In our commitment to seek justice, we often talk about “solidarity with the poor” or the church’s “preferential option for the poor.” There are two “feet” to such a commitment: direct service to the poor with our works of charity and changing the social, political and economic structures that cause poverty through our works of justice.  Let’s look at what each entails:

Direct Service (Charity)


Social Change (Justice)

Food collections



education toward critical thinking

Clothing centers



join networks that work for social change

Shelters for homeless



Monitor government agencies

Visiting the poor



boycotts of businesses 

Tutoring




join political protests

Sponsoring a student



raise awareness of conditions that cause poverty





lobby and advocate for just laws







Letter writing and petitions

Prayer





prayer

We need both feet to walk and keep our balance as Christians living in today’s world
 

4. A Spirituality of JPIC
From everything that we have presented until now it is clear that JPIC cannot be seen as an area of specialists or experts or like an idea cherished by some… 

The Spirituality of JPIC has its origin or sinks its roots in the Word of God. In the Old as well as in the New Testament are found very frequently calls or appeals for an integral liberation of persons and of the entire chosen people.  God is not neutral, he always places himself on the side of the poor, of the oppressed, of the disinherited.  His dream is to have an alternative community in the face of the Empire.  To call to justice he arouses the prophets who denounce the abuses of the system and announce a different kingdom, marked by equality and prosperity for all. 

From this point of view we can say that the spirituality of JPIC is prophetic.  God detests, rejects a merely external cult and is not pleased with the holocausts of fat cattle…  Rather he demands through the words of the Prophet Amos that “but let justice flow like water and uprightness like a never-failing stream”  (Amos 5,  21-27). In that society, just like in ours, the rights were very slow for the poor, but agile and favorable for the rich. . 

In the same way Micah cries out at the top of his voice the process which the Lord has for his people, obstinate and rebellious, and reminds that which is pleasing to Him: “You have already been told what is right and what Yahweh wants of you: to do what is right, to love loyalty and to walk humbly with your God”  (Mich 6, 8). The critical look of the Prophet manifests every trap and makes them see what God truly desires.  Just and right relationships with him, with the people, with creation, with the goods and know how; relations of compassion, mercy, tenderness; to follow the same journey that God does with his people: accompany, support, encourage, console.  To travel on the paths of the periphery, to look for those who are weak, the marginalized, those who are tired, those who have lost the sense of life… 

The spirituality  of JPIC is a spirituality of non-violence, of moderation, of pardon. The Book of Wisdom, defined by some as a treatise on political justice, affirms that the power of God is compassion: “For your strength is the basis of your saving justice; but you controlling your strength are mild in judgment, and govern us with great lenience… By acting thus… you have given your people the good hope and after sins you will grant repentance”  (cfr Sap 12, 16.18.19). God acts with patience with prudence and justice because he is a God friend of life. He loves everything which he has created and his love governs the universe.  An active love which takes care of all living beings.   God does not use force to do justice: his power is manifested in pardon and mercy.  In this way God teaches that the just person has to be human.  And this because God has manifested  himself full of humanity in the face of the historical weakness of persons.  

Jesus from the beginning of his public ministry presents himself as the Lord of life, of freedom, of love toward every person, without any distinction:  “The Spirit of the Lord is on me, for he has anointed me to bring the good news to the afflicted.  He has sent me to proclaim liberty to captives, sight to the blind, to let the oppressed go free, to proclaim a year of favour from the Lord”  (Lc 4, 18-19). 

The commitment for a world where there will be more justice,  greater care for creation  and, consequently, more peace, in respect for the dignity and the rights of all human beings, are essential dimensions of the evangelical Beatitudes which Jesus embodies and proposes.  

This leads to fulfillment the ancient law in order that the interior transformation of the person may be possible. Before the offence, hatred of the enemy, the only possible response is love: “You have heard how it was said, you will love your neighbour and hate your enemy.  But I say this to you, love your enemies and pray for those who persecute you, so that you may be children of your Father in Heaven,  for he causes  his sun to rise on the bad as well as on the good, and sends down rain to fall on the upright and the wicked alike”  (Mt 5, 43-46).

In this sense the spirituality of JPIC can be defined as a spirituality of resistance.   Present the other cheek, resist when the storm arrives is, for the one who believes,  the prophetic way of being in the world.  Non-violence has always counter distinguished the martyrs for justice and for peace. In Jesus’ logic, only the one who will have lost his life for the sake of Jesus will find it (Cfr Mt 10,39). Non-violence is therefore the only possible way to live a spirituality of JPIC,  following the way of reconciliation, of mercy and of a total and gratuitous pardon. 

The spirituality of JPIC is therefore, the historical challenge today for consecrated life.
 A very interesting reflection on this same line is that of F. Auzpuria, ofmc, which was recently published under the title: The dream of God, Justice, Peace and integrity of Creation and Religious Life. 
 The author makes a reading of some Biblical texts concerning JPIC from the point of view of consecrated life and offers very concrete signs of this prophetic spirituality, of non-violence, of love for life, to translate it in one’s own behaviour,.  

To dwell in the frontiers of society, to place oneself on the part of  the disadvantaged or under privileged, to listen to the prophecy which comes from the actual poverty, to free oneself from the tyranny of the number, to foster an always new compassion, take care of life, renounce any kind of violence,  integrate JPIC in our formative projects: here are some characteristic traits of a Samaritan consecrated life, according to God’s dream.  

The awareness of the presence of the Kingdom in history, nourished by hope, offers consecrated life the basic conviction to live the spirituality of JPIC, with a contemplative look. This way of seeing reality “through the eyes of God” demands that one “assumes discernment as an attitude of life.
   The task to collaborate to bring about the transformation of unjust structures is not an easy one.  It implies knowledge of the world and of that which needs to be changed, of the systems, and of the  structures of injustice, of how and why they function. It is indispensable to have a method or process to examine the social systems and the indicators of the distortions which lead to injustice. It is necessary to distinguish the radical causes of every problem.
  Social analysis is a call to a believing reading of reality, according to the warning of Jesus:  “ Do you still not understand, still not realize? Have you eyes and you do not see, ears and do not hear.  Or do you not remember?…”  (cf. Mk 8, 18).

The personal and communitarian discernment to distinguish possible complicity in the mechanisms of injustice, done in the light of the Word of God, of the Teaching of the Church and of the contribution of  secular and ecumenical sources, will allow us to assume a life style characterized by some specific traits:

· Alternative behaviour in  daily life. 
· Change in the habits of consumerism: sobriety, simplicity. 

· Responsible attitudes regarding nature, economic justice,  human rights,  peace.  

Lastly, to educate ourselves and others to JPIC, it is very important to keep in mind certain strategy or methods of work which mutually recall one another and which can be lived at various levels: 

-    Sensitization: direct or mediated knowledge of the situations of injustice and of exploitation. 

· Becoming Aware:  discovery of the structural  mechanisms or those connected with economic ones, which are found at the basis of the situation, analyze them, unmask the complicity, foster a critical  attitude concerning the news transmitted by mass media.…

· Education: a process of systematic formation on themes concerning JPIC. 

· Diffusion: make known the results of research by using adequate means because communication strikes and attracts attention. 

· Motivation: arouse enthusiasm, adherence toward the cause of  JPIC, not only within one’s own community, but also before civil and political organizations of the territory where one lives and works.  

· Defense (advocacy): for a Pastoral Ministry of Human Rights…

· Participation: take part in the campaigns, sometimes a signature is sufficient to express adherence to a cause…

· Witness: diffuse through our own life alternative models of behaviour. 

· Organization: promote a political education alternative to the system, the empowerment of the more disadvantaged ones. 

· Lobby: relationship with persons who have power for decision making in order to try to exercise influence in behalf of those in greater need. 

· Celebration: prayer of thanksgiving, of invocation about the cause of JPIC. 

5. How does Consecrated Life respond today to the appeals of JPIC
· The Commission JPIC of  USG/ UISG

A very important contribution is that offered, at international level, by the Commission JPIC of the two Unions of Superiors General – men and women – (USG / UISG). 

Created after the Synod on Justice (1971) it has as its purpose to help consecrated life to attain a greater awareness or consciousness, to a clearer analysis and to a more effective action in the area of JPIC.  

The Commission proposes its preferential option for the poor, affirms the value of collaboration and shares, participates, communicates, commits itself to a continuous learning through observation, reflection and action. 

Its specific objectives are: 

· to furnish analysis and to deepen on the questions and the challenges which refer to JPIC. 

· to make available resources and opportunities for deepening and for work in the field of initial  and  on-       going or permanent formation according to the values of justice, peace and integrity of creation. 

· to promote dialogue and express solidarity with Religious Institutes and with all those in the world who require some support concerning the questions treated by the Commission JPIC.

· to facilitate the reciprocal participation and assistance within the Generalates of the Institutes. 

· to serve as a channel so that the voice of the poor and of the oppressed reaches the Generalates and other organizations which defend Human Rights. 

· to promote and to assist through the Network  the Religious Institutes, the NGO’s  and the other organizations which have a similar purpose. 

· to encourage and facilitate legal and social actions on justice and on peace proposed by the Institutes as well as those raised by the Unions.  

The Commission is constituted by some Superiors General – men and women, by representatives of the Congregations, in general promoters of JPIC, by executive secretaries of USG/UISG, by the secretary of SEDOS and by the representative of the Pontifical Council JP. 

Besides, it has created a working group on the traffic of human beings and supports the work of groups which the promoters of JPIC organize. 

Its executive Secretary is its representative and bond of communion among all these international organisms and associations. 

From the beginning the Commission works in close collaboration with the Pontifical Council of Justice and Peace and thus it is also in connection with other international organisms and associations. 

· Working Together for JPIC 
Here in Rome, we have two groups of  JPIC promoters: a Spanish Portuguese speaking group and an English speaking group.  We work together to: 

· Respond to unjust situations in our world through participation in campaigns ( Fight Hunger: Walk the World, Cancellation of the unjust debt of poor countries by writing letters to G8 heads of state,  

· Pray: Monthly prayer at San Marcelo focusing on a theme of justice

· Form partnerships with Caritas Internationalis, SEDOS, World Food Program, Pax Christi 

· Intercongregational projects (AIDS and Sudan)

· To produce material: Water Booklet, Climate Change Booklet, Trafficking Kit, MDG Booklet

· Respond to JPIC in Church documents ( Synod on Eucharist, CELAM)

We end our presentation by quoting one of our JPIC promoters, Michael McCabe, SMA, in a presentation in February of 2004 at one of the JPIC public events on formation, Michael said: 

“JPIC is not just one area or even one dimension of the Church’s mission to the world. It is, I would argue, at the very heart of what all mission or ministry in the name of Christ and his Gospel is all about. If concern for, and the active promotion of, a more just, peaceful and environmentally healthy world, is not central to what we are doing in our varied apostolates, then we cannot in truth say we are witnesses and proclaimers of the integral Gospel of Christ.”  
� Jesus, the Teacher Within, p. 106


� Justice in the World, n. 6.


� Proemio, 1.


� The Report on human development every year offers information on the debate being carried out on some of the most urgent challenges for humanity. It is translated in more than one dozen languages and, is launched every year in more than 100 countries.  It can be found in the site:  � HYPERLINK "http://hdr.undp.org/hdr2006/report.cfm" ��http://hdr.undp.org/hdr2006/report.cfm�


The undp is the global network of the UN which proposes itself to help persons to satisfy their own needs of development and construct a better life. It exists in 166 countries, works in a relationship of trustful collaboration together with governments, to civil society and to the private sector to help to bring about solutions to problems of global and national development. For further information see � HYPERLINK "http://www.undp.org" ��www.undp.org�


� Cfr. Report 2006, p. 23.


� This index, does not as yet, represent a global measure of human development.   It does not include, for example, important indicators such as respect for human rights, democracy and inequality.  What it does is to furnish a broader key for reading so as to value the human progress and the complex link between income and well being.  


� Cfr. The chapter on the Indicators of human development,  pp. 321 ff.


� The figures presented here have been taken from the last reports on development 2005 e 2006. Cfr.also: � HYPERLINK "http://millenniumcampaign.it/index.php?s=36" ��http://millenniumcampaign.it/index.php?s=36�


� Cfr. The state of food insecurity in the world 2006. The eradication of hunger in the world: evaluation of the situation ten years after the World Summit on Food: 


� HYPERLINK "http://www.fao.org/docrep/009/a0750s/a0750s00.htm" ��http://www.fao.org/docrep/009/a0750s/a0750s00.htm�


� Cfr. the Report on human development 2006 already quoted. 


� Cfr � HYPERLINK "http://www.fao.org/forestry/site/24690/en/" ��http://www.fao.org/forestry/site/24690/en/�


� On February 2, 2007, the 4th Report of the intergovernmental Group of the UN was published on the change of climate. After four days of an intense debate in Paris 500 expert scientists pronounced their previsions on the future of the Earth.  This document affirms that the warming of the planet is due to human activity. 


� Cfr: � HYPERLINK "http://www.unicef.it/flex/cm/pages/ServeBLOB.php/L/IT/IDPagina/3046" ��http://www.unicef.it/flex/cm/pages/ServeBLOB.php/L/IT/IDPagina/3046�


� Cfr: � HYPERLINK "http://www.who.int/en/" ��http://www.who.int/en/�


� Cfr: � HYPERLINK "http://www.onuitalia.it/contributi/dirittiumani.php" ��http://www.onuitalia.it/contributi/dirittiumani.php�


� Cfr: � HYPERLINK "http://www.warnews.it/" ��http://www.warnews.it/�


�Cfr:  � HYPERLINK "http://millenniumcampaign.it/documenti/Dichiarazione_del_Millennio.pdf" ��http://millenniumcampaign.it/documenti/Dichiarazione_del_Millennio.pdf�


� Cfr. Attachment to this Report.  


� Cfr. � HYPERLINK "http://millenniumcampaign.it/index.php?s=49" ��http://millenniumcampaign.it/index.php?s=49�





� USG/UISG, Rome, 22-26  November 2004.  Working Document  for the Congress, n. 4. 


� Vita Consacrata, 76. 


� RODRIGUEZ ECHEVERRIA Alvaro, The “Fascination of consecrated life. Conclusive Observations, World Congress of Consecrated Life, Rome 22-27 November 2004.


� Cf OA, n. 48.


� Cfr. FLORES Juan Antonio, The JPIC dimension in permanent Formation. Report drawn up by the Promoting Group of JPIC, Rome, 2003.  .


� Cfr. Notebooks   CONFER 35, Madrid 2006.


� Cfr. PONTIFICAL COUNCIL OF JUSTICE AND PEACE, Compendium of the Social Doctrine of the Church, Vatican City, Libreria Editrice Vaticana 2004, n.10, n.568.


� A very interesting reflection, fruit of a long journey of attention and of sharing concerning JPIC, is that of   MARROQUIN Enrique, Another world is possible.  Justice, peace and Integrity of creation and consecrated life, Madrid, Publicaciones Claretianas 2006.


� The method of the social analysis assumes that of the revision of life used by the JOC (Working Christian Youth) and of the  JEC (Christian Student Youth), following the classical steps: to SEE – JUDGE – ACT-  to go back and SEE anew. With Card. Cardjim this method was later introduced in the Latin American pastoral ministry, beginning with CELAM II, Medellin, 1968. 
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