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Mission Ad gentes - a personal experience rkb sp

MISSION AD GENTES

A WITNESS OF A MISSIONARY OF AFRICA

Initial Brainstorming : How has your idea of mission evolved over the years ? What has changed and why ?

1. Introduction

My dear Brothers, I would like first of all to thank Bro. Robert Thiaw for inviting me to meet you during your session together in order to share a bit with on my experience of participating in the mission ad gentes of the Church in and through the Missionaries of Africa. I have been officially member of the Society since 1986 but the formation journey began in 1979 in Ghana. What I am about to share with you is partly my personal experience of being a missionary in this Missionary Society of Apostolic Life. It is probably the way I have understood our charism and have tried to live up to it and to share it with others whether in formation ministry or in the pastoral field. This personal experience also has been enriched and enlarged by the contact with the confrères that the service in the General Council has offered me since 2004. Since some texts articulate these experiences better than I ever can, I have not hesitated to have recourse to them and to make them my own. 

After clarifying some terms in some Official Church Documents, I will then go on to present some aspects of the mission ad gentes as lived by the Missionaries of Africa today, either from my personal experience and from the official texts of our Missionary family. I do not pretend that it reflects the totality of the experience of the Missionaries of Africa or that it is the most orthodox. It is an experience limited in time and space. Some questions still remain and will probably remain and I hope that you will bear with me that I am not be able to offer answers to all your questions. In conclusion, I will point out just a few implications that I see in the preparation for mission today.

2. Mission in Some Official Church Documents 

All Church Documents recognise that the mission is rooted in the Trinity. The opening lines of the document entitled Ad gentes (AG - 1965), the Vatican II (1962-1965) document on mission, has the following to say:

“The pilgrim Church is missionary by her very nature, since it is from the mission of the Son and the mission of the Holy Spirit that she draws her origin, in accordance with the decree of God the Father » (AG 2 ; 3-5).

In 1990, Pope John Paul II reminded the Bishops of Japan: 

« As the Second Vatican Council taught, "the pilgrim Church is missionary by her very nature" (AG, 2), and hence the task of evangelization will always remain her "grace and vocation, her deepest identity" (Paul VI Evangelii Nuntiandi, 14). Indeed, we can say …, that the Church exists "in order to evangelize". 

This mission is received from God (Mt 28,18-20; Jn 20,21). To underline this fact, some missiologists today speak of mission Dei
. It is God who sets the mission in motion and he brings it to fulfilment in the eschatological kingdom. The Church, born from this motion, is missionary (EN 15,51,52,53) by nature and all her members, by their baptism, enter into this move to accept to be sent to bring the Good News of Jesus to others. 

However, the missionary charism is given to some so that they can live more fully what the entire Church is invited to live. In the Vatican Council II decree Ad Gentes, we read the following: 

"Missions" is the term usually given to those particular undertakings by which the heralds of the Gospel, sent out by the Church and going forth into the whole world, carry out the task of preaching the Gospel and planting the Church among peoples or groups who do not yet believe in Christ. … The proper purpose of this missionary activity is evangelization, and the planting of the Church among those peoples and groups where it has not yet taken root (AG 6).

The text goes on to specify how the implantation of the Church is done and the structures that are put in place for a local hierarchy etc., the importance of helping people to be born in and through the Word of God and to be nourished by that Word. Many of us have heard of this vision of mission in terms of implanting the Church and making sure that it has its local structures and hierarchies, etc. We see where it comes from! Mission as implantation has been important and is still important in some places. 

However, the Council Fathers were aware of the fact that it is not always possible to preach Christ openly. This is the case for our confrères in North Africa, for example. So they stated:

[In some places], circumstances are sometimes such that, for the time being, there is no possibility of expounding the Gospel directly and forthwith. Then, of course, missionaries can and must at least bear witness to Christ by charity and by works of mercy, with all patience, prudence and great confidence. Thus they will prepare the way for the Lord and make Him somehow present. (AG 6).

Although the word “missions” is often used in a geographical sense in these early documents (AG, EN), it appears clearly from this foundational document of the Church that the mission is :

· Proclamation of the Good News of Jesus, and 

· Witness to this Good News.

The two are not opposed to each other but rather complete each other and need each other as the right hand needs the right hand or the left leg needs the right leg, etc. Both are constitutive of the mission and emphasizing one at the expense of the other is necessarily detrimental to the Mission itself. 

According to Paul VI (EN) it is through proclamation and witness that “evangelisation” takes place (EN 17,24). This embraces, the sacraments, initiation in Christian life, working for justice and peace, human promotion and liberation, etc. Several documents continue to clarify what mission is about
. John Paul II (RM), on his part, distinguishes three types of situation of mission today
:

· Mission ad Gentes : Missionary activity proper, namely the mission ad gentes, is directed to "peoples or groups who do not yet believe in Christ," "who are far from Christ," in whom the Church "has not yet taken root" and whose culture has not yet been influenced by the Gospel (RM 34).
· Pastoral Activity: there are Christian communities with adequate and solid ecclesial structures. They are fervent in their faith and in Christian living. They bear witness to the Gospel in their surroundings and have a sense of commitment to the universal mission. In these communities the Church carries out her activity and pastoral care (RM 33).
· Reevangelization or new evangezliation: there is an intermediate situation, particularly in countries with ancient Christian roots, and occasionally in the younger Churches as well, where entire groups of the baptized have lost a living sense of the faith, or even no longer consider themselves members of the Church, and live a life far removed from Christ and his Gospel. In this case what is needed is a "new evangelization" or a "re-evangelization." (RM 33).
I think that it is for convenience sake that the Pope neatly divides the mission into three concrete situations. However, in many of our countries in the Southern hemisphere  that the first two situations co-exist side by side. In my short experience, I have come across parishes where the Gospel has been preached for more than a hundred years, which have a structured pastoral care, but within which it is not uncommon to find areas where Jesus has not yet been proclaimed and where it is still necessary to carry out the mission ad gentes or “primary evangelisation”.  John Paul II  recognises this situation also in the so called “countries with ancient Christian roots countries with ancient Christian roots “ (RM 37). 

This said, I will now move on to what I would consider as the way I have discovered and I am still discovering the mission as a Missionary of Africa, either personally or now through the reflections in the General Council. 
3. Aspects of our Mission Today as Missionaries of Africa 

3.1. Disciples on Mission 

The inaugural speech of Jesus in the synagogue of Nazareth (Lk 4,16-30) has come to be known in exegetical and other circles as his mission programme
. On the one hand Jesus spells out his identity; he states where he has come from, who has sent him and what his mission is; he is empowered by the Spirit of the Lord, like the prophets of the First Testament and sent with a mission of liberation for the poor and the down cast of the society of his time. He brings Good News (vv. 18-19). 

On the other hand, Jesus invites those who listen to him to adopt a specific attitude, namely that of a disciple in relation to a master whose work they are called upon to perpetuate after him (vv. 23-27). For this Good News to continue to be shared among God’s people after him, he needs disciples. This, according to me, is one of the reasons why there is the reference to two prophets, Elijah and Elisha. His Jewish audience knew these two figures not only for their openness to non-Jews but also for the fact that Elisha before continuing the work of Elijah had been, first of all, called by the latter, had followed and served him (cf. 1 Kgs 19,19-21) and had, at the end, inherited a double portion of his spirit (cf. 2 Kgs 5,2-9-10.15). This call to discipleship present right from the beginning of Jesus’ ministry is often underestimated in favour of the prophetic identity of Jesus spelt out in the earlier part of the passage.  

3.2. Mission as Proclamation

As Missionaries, we commit our lives as apostles to announce that Jesus is the Saviour of the world. According to our Constitutions and Laws:

It is among the peoples of the African world that we continue today to live out our vocation and our apostolic project: to be witnesses of the Kingdom and to share with those willing to receive it, the grace of the Good News. All our commitments in all their diversity are directed towards this end (C&L 4).

In his Instructions to his sons, our Father Charles Lavigerie invited them earnestly to be apostles, nothing but apostles: 

“My dear children, you are apostles, and only apostles. All your other interests must derive from that fundamental fact. I beseech you, revive within yourselves these great thoughts of the apostolate.”

In our case, our commitment is to the African world (the Continent and where African are outside of the continent). At the time of the foundation of our Society (1868), the current theology was that of saving as many souls as possible. The dictum of St Cyprian of Carthage (c. 200-258), extra ecclesiam nulla salus, often used as out context, was common knowledge. Apparently, Cyprian wanted, through the expression, to stress “the uniqueness of Jesus Christ as sole mediator between God and humanity, on the one hand, and the unity of Christ and the Church on the other hand” 
. 

In spite of the current mentality and the general lack of knowledge and appreciation of other cultures and religions at that time, our Lavigerie exhorted the first Missionaries to show great respect for the different people to whom they where sent. From the very beginning, we have always been encouraged to be close to the people through learning the local language and as much of the culture of the people as possible so as to announce Christ in terms that speak to their hearts. We find traces of this insistence in the Instructions to the first Missionaries (Sisters, priests and Brothers) and in his official correspondence with Rome right from the beginning.

« when they have finished the preparation, the missionaries will go out into the desert, where they will embrace completely the way of life of the natives : dress, language, food, making themselves all things to all people in order to win them over to Jesus Christ »
.

Still today, learning the language is our first task when we are appointed somewhere for the mission. We take time for it; a minimum of 6 months for most languages or one full year for more difficult languages like Arabic, Amharic, etc.. In all cases, we continue learning the language most of our life.

This has been a very enriching experience for me but also a very trying one. It is really the first going out of self to meet another culture, language and people. Learning Kiswahili, for me, was like being born into the Bantu culture philosophy. It took me a while to understand the logic of the language. However, once it was clear to me, I really loved it and invested a lot of energy in it. Most of us, myself included, feel like children during the process and even lost some times. We have to accept that people correct us and sometimes laugh at our mistakes. It happened to me at times that some people, thinking I was one of them, were not at all patient with me. They thought I was just being proud and was pretending not to know the language. We can pass through moments of discouragement when we see that, in spite, of hours and hours of investment, the progress is not as great as we and/or others had hoped it would be. Whoever has learnt another language can share perfectly with these feelings. 

However, from the moment things begin to clarify and we understand the language, the culture, etc. better, we really feel a joy that cannot be described. It is really like being born into the culture and people. Many of our confrères at the end know the ins and outs of the culture so well that they are capable of initiating others and making them appreciate the richness of the culture in question. 

3.3. Mission as Witness: Encounter with Muslims 

Another constitutive dimension of the mission that has always been present in our lives as Missionaries of Africa and that is receiving a greater emphasis today is that of witness through our commitment to meet the other who is different from us by his/her faith and culture and to commit ourselves to the cause of the human person (JPIC). You can be witness in three different ways
:

· the eye witness: one who sees something and reports what one has seen;

· the juridical witness: in a trial, this witness influences the way the judgement will go, whether in favour of or against the accused;

· the ethical witness: the person who commits himself/herself  through the deeds to what he or she is witnessing to. The witness is a true one, if the deeds and the words correspond to each other; otherwise he/she is a false witness. The witness of the Christian / Missionary is situated at this level.

It is reported of Saint Francis of Assisi that he once said: “preach always and if necessary use words”. This shows that it is not always necessary to use words to announce the Good News of Jesus. Because of our foundation in North Africa:

· [we have] “always had a particular interest in Muslims” (Constitutions and Laws, [C&L] 1). 

· The proclamation of the Gospel and the service of others require that we feel a solidarity with the people among whom we live. This may open the way to dialogue with other religions and other cultures in an atmosphere of mutual respect (C&L 5).

However, the temptation sometimes has been that confrères working in areas where the greater part of their energy goes into proclamation of the Good News and pastoral care of communities, can tend to underestimate the value of the mission as witness without any explicit preaching. In a similar manner those involved in Dialogue with Muslims can fail to understand why so much time is consecrated to the care of the Christians, especially when there are some Muslims around. 

Various General Councils and Chapters have tried to rectify this situation and to encourage a greater mutual appreciation of the different forms in which confreres live the mission of Encounter and Dialogue. In 1992, for example, our General Chapter stated that: 

(4) As missionaries, God's Spirit constantly moves us to go beyond the boundaries of our Christian communities and encounter other people of different beliefs and traditions.

(5) We encounter others, convinced that: 

• all people are loved by God;

• everyone is already saved in Jesus Christ; 

• the Spirit is at work in every human being.

The 2004 Chapter continued in the following terms:

“We want to continue being involved in the encounter taking place between men and women of differing cultures and religions, so as to journey together with them in search of God and of a more just world.
Today Islam, New Religious Movements and African Traditional Religions challenge us in a special way” (Capitular Acts, p.29). 
Many confrères live for years in areas where Moslems are the majority (Algeria, Tunisia, Mali, etc.); their congregations are never bigger than the expatriate religious and fellow confrères. However, they are fully fulfilled in their vocation as Missionaries of Africa because they witness to Jesus through their deeds and live what we would call a dialogue of life. Even in other parts of sub-Saharan Africa where there is an important presence of Muslims our confrères try to be sensitive to Islam and to seek things that can be done together. A community in a slum area of Dar es Salaam (Tanzania) with 70% Muslims reports the following:

The first is the one experienced by ordinary people. Poverty is a bond between Christians and Muslims. There are many examples of mutual solidarity. Faith is respected. Coexistence is pacific. Interreligious dialogue is experienced through daily human sharing between neighbours. Christians and Muslims mutually invite each other to eat at the religious festivals: Christmas, Easter, Aïd (after Ramadan)… There is great solidarity at funerals and wakes. The Christian community shows no prejudice whenever help is needed by underprivileged Muslims. The majority of the poor receiving help from parish-based Caritas and World Food Programmes are Muslims. There are many examples of love and trust in a compassionate living together. At the same time, strictly theological dialogue is almost non-existent
. 

Encounter with our brothers and sisters of the Islamic faith is still important for us and we still try to promote it at the different levels of the Society and to prepare for Encounter and Dialogue in the wider sense of the term (with Muslims, Ecumenism, Dialogue with African Tradition Religion and the New Religious Movements). We are currently editing a booklet with this in mind.

Several candidates who encounter Muslims for the first time, write in their reports at end of the two year experience that they came to a better understanding of their own Christian faith in such milieus and that they discovered better the importance of prayer. It is true that you cannot see people stopping what they are doing and going off to pray five times during the day without being marked by this. 

3.4. Mission as Witness: Encounter with the African Culture and Religion

In my youth, I have seen my grand parents, despise their religious practices after their conversion to Christianity because they were considered superstitious and pagan by the Missionaries. In some of the earlier films made by some confrères discredited some practices of the Traditional Religion. Sometimes they were right to do so, especially when these practices promoted or maintained injustices in society and exploited the weak like the sick, widow and elderly.

However, things are changing and sometimes, these same Missionaries are making efforts to understand what is behind some practices and to see how the Gospel speaks through them. In many parts of sub-Saharan Africa, our Missionaries have championed initiatives of encounter with the African culture. Cultural and arts centres have been born and some are still functioning under our care (Lusaka [Zambia], Mua [Malawi], Sikasso [Mali], Mwanza [Tanzania], etc.). They have been born out of the conviction that since “the Word [of God] became flesh, and he pitched his tent among us” (Jn 1,14), it is our duty to ensure that Jesus penetrates the culture with his Good News. They have always felt supported by the magisterium.

In the past people some have seen such efforts as simply using the cultural as “stepping stones” to the Gospel values or as preparation for the Gospel. The Church Fathers, considering the Pentecost experience as a reversal of the Tower of Babel experience, looked for the “seeds of the Word” in the other cultures. Later on some eminent Missiologists of the “fulfilment theory”
, like Jean Danielou (1905-1974) and Henri de Lubac (1896-1991), have, in the past spoken of how God the other religions, because of their inborn quest for God, are in fact responding to God’s revelation. Yves J.M. Congar (1904-1995), who has been very instrumental in Vatican II’s theology of mission and Ecumenism, went as far as recognising that the other religions have a place in God’s plan of salvation (cf. 1 Tim 2,4-6; Rm 1,19). 

Today, many Theologians and Missiologists, especially in the Southern hemisphere, speak of inculturation
. The term is linked to the person of Pedro Arrupe (1907-1991) and the 32nd General Congregation of the Jesuits which took place in Rome from 1st December 1974 – 7th April 1975
. Having himself been a Missionary in Japan, he was very aware of the importance of the relation between culture and religion. From his experience, he observed that for real evangelisation to take place, it is not enough that the Christian message be adapted in a superficial manner to the culture. This has been supported by all since then. 

John Paul II has unceasingly stressed the importance of dialogue with the cultures and religions because he believed that the Gospel has precisely the life-giving power to “transform, elevate and regenerate human life in every culture and in all circumstances”
. Through inculturation, we try to recognise that the cultural values in themselves are the Gospel of Jesus for this people. Some practices have to be evangelised but they are none the less, the Good News that the people discover in their culture; they discover that God is with them. This interaction of the culture with the Gospel is what eventually makes the Gospel part and parcel of the lives of the people and not something foreign and imported from abroad, “the religion of the white man” as they used to say in some African villages! Through the process of inculturation, the Church makes the message of Christ penetrate in a specific socio-cultural milieu and invites the latter to grow according to its own values from within,  as long as these are not in conflict with the Gospel values
. The result of this dual fidelity
 (to the Gospel and to the culture) is really a new creation.

To live this, the missionary has to learn to love and respect the culture and at the same time to be courageous enough to see where the contradiction with the Gospel comes in. It happens sometimes that we get so caught up with a particular culture at a certain point in its evolution that we stay there and are not even aware of the fact that it is dynamic and evolving or that some elements need evangelisation. This is a challenge. Without realising it we can stop being catalysts in a given culture, thus defeating our role as witnesses of the Good News.

It is progressively that, in the light of Nostra Aetate (1965), and through the efforts of Pierro Rossano (1923-1991)
 in the Pontifical Council for Inter-Religious Dialogue (PCID), that it came to be recognised that dialogue should also be promoted between Christians and the adherents of the African Traditional Religion (ATR)
. Although the adherents of ATR are not as unified a group as other religions, according to him, they still represent:

 “an exceptional way to salvation for a portion of humanity who have not yet heard the gospel proclamation of salvation in Jesus Christ. Moreover, ATR has been and is still necessary, because without it there would be no interlocutor for the Christian Africans that we see today”
. 

Over the years, I have come to realise that at some critical moments of life (e.g. during sickness, initiation, death etc.), the African Christian is not indifferent to what his ancestors have handed over to him in terms of religious values. The values of the ATR and the Gospel are at work in the heart of each African Christian. This means that we have to be alert and not condemn too quickly what we see people doing
. The question to ask would be “how fully do they perceive the presence of God in such moments? Do they lead to God and to the neighbour or not? 

3.5. Mission and Total Liberation of the Person

In his time, our Founder was one of those who campaigned actively against the slave trade. Today, there are new forms of slavery, human trafficking, prostitution, migrants, unjust salaries, expulsion of elderly women accused of witchcraft, etc. As sons and daughters of Lavigerie we feel that an essential part of our missionary call is also to be at the fracture lines or in areas of brokenness where people are struggling for their rights or simply to live. Our Constitutions and Laws have the following to say: 

Sharing the sufferings of others and making their aspirations our own demands of us a particular care for the poor, a commitment to justice and peace, a concern that people's lives be fuller and richer, more truly human. In this way will the dignity of each and everyone as children of God be more truly acknowledged (C&L, 7).

Our last Chapter (2004) put it in the following terms:

Invigorated by the breath of life and hope blowing across today's African world, we wish to celebrate life and promote the values of the Kingdom, especially "at the frontiers of our Church".
Like the Prophets, we become involved at fracture lines and in areas of injustice that divide and cause individuals and peoples to suffer. 
In this way we form part of the surge of solidarity coursing through the world (2004 Capitular Acts, p.28).
As the saying goes: “If you give somebody fish, you feed him for one day, if you teach that person how to fish, you feed him for the rest of his life”.  It is not an easy thing, but we try together with the people, to ask some uncomfortable questions: “why is such a thing happening? Who is this situation benefiting? What can we do together to improve the situation?”. These questions bring us to the root causes of some of the injustices and slowly, together, we can find some solutions. It is a long and patient process but a journey worth beginning. We have to learn though equipping ourselves with tools like Social Analysis, sessions of Training for Transformation, etc. 

I have had the chance to witness the courage of lay leaders in such commitments in the basic Small Christian Communities in DR Congo. We invested a lot in the ongoing formation of the laity, in general, and of leaders, in particular. However, their commitment and action taught me a lot. Their courage, at times challenged my own personal conviction and commitment to the cause of justice and to really fighting for the rights of the poor and exploited. Although it is important to learn attitudes and be trained, the real formation for coping with most of these situations is really the on the spot experience. Alone, I could never have done anything, but together with others, we sometimes managed to do something.

3.6. Mission in and through Fraternal International Communities

Although I put this at the end of the list of how we live our mission today, it is probably the most important element and the basis from which we try to live our mission. We live and work in communities of a minimum of three confrères (priests of brothers). All our documents stress that we are sent in and through witnessing, fraternal, international and inter-cultural and communities to bring the Good News to others by word (Proclamation) or by deed (Witness).

5. We are called to live out our Mission in international and intercultural witnessing communities. 
a. The witness of the community in all the diversity of its members is already a sign of the Kingdom. Several factors are life giving: community of sharing in faith, goods and project of life and work, making it a place of mutual evangelisation, discernment, confrontation and growth (2004 Capitular Acts, p.28).
We encourage that in order to live out this mission together as a community, even if not everybody is doing the same thing all the time, the members of the community formulate their project of community life together: times for prayer, relaxation and work together. This plan is taken up together at different intervals and especially when there is a change of composition of the members of the community, and actualised accordingly. The community has always been a big support for me over the years and I am always happy to return to it when I have been away for a while on different assignments. It is really a home. I know that once this is no more the case, I will look for compensation somewhere and that will not be good for me nor for my confrères nor for others who have become part of my life as a Missionary.

4. Conclusion or Implications in the Preparation for Mission

In order to live all this, our initial formation programme foresees training within the community and outside of it; times of being together and times of being exposed to another culture, another religion, situations of injustice and suffering. For these times of exposure to be useful, we also foresee a time of evaluation or re-reading of the experiences in order to discern what God is saying to me through these experiences. The preparation for mission, though limited to some years of initial formation, is really ongoing even after the final commitment by Oath. The reasons for which one enters into a society like ours or into the Religious life are not necessarily the reasons that keep him/her going. Some purification takes place as we grow in our attachment to Jesus and learn to serve as he did. 

We are disciples of Jesus on the road together with him. He is the one leading and calling us to participate in his mission. For the World Mission Sunday of last year Pope Benedict XVI had the following to say: 

In the demanding work of evangelization we are sustained and accompanied by the certainty that he, the Lord of the harvest, is with us and continues to guide his people. Christ is the inexhaustible source of the Church's mission.

As one Spiritual writer put it: the Christian is a beggar who explains to another beggar where he/she has found food. I apply that to the Missionaries of Africa and to all of us as we try to respond to Jesus’ call to be his disciples. Mission, we always have to remind ourselves, is not about building our kingdom but about promoting the Kingdom of God. We need to open our eyes and ears, but especially our hearts to recognise the presence and action of God who has preceded us already in the lives of the people to whom he has sent us as witnesses of his Son, Jesus Christ..

+++++++

Questions for sharing

1. What would you consider as essential attitudes for your mission today? 

2. What do you consider as the most important preparation for mission today? Why ?
� Prepared for the Brothers of St Gabriel: 13th May 2008 – Rome.


� Cf. Francis Anekwe Oborji, Concepts of Mission. The Evolution of Contemporary Missiology, Maryknoll, New York, Orbis Books, 2006, pp. 29-30, who gives something of the history but finally cautions about it. He has a more positive approach on p. 53. A fuller study is made of in pp. 134-149.


� Cf. Evangelii Nuntiandi (1975), Redemptoris Missio (1990.12.07). The latter celebrates 15 years of the first (EN) and 25 years Ad Gentes! Evangelii Nuntiandi is known to have seen the day after the 1974 Synod following the contribution of the Southern Bishops who refused a vision defeatist vision of mission that the Bishops of North tried to impose on the others. In exchange, the North opened up to the idea that all mission is a two-way traffic and not just from North to Sout.


� Francis Anekwe Oborji, Concepts of Mission, p. 10.


� Cf. C.J. Schreck, « The Nazareth Pericope: Luke 4,16-30 in Recent Study », in F. Neirynck (éd.), L’Evangile de Luc, Leuven: Leuven University Press, 1989, pp. 399-471; Richard K. Baawobr, „Opening a Narrative Programme: Luke 4:16-30 and the Black Baghr narrative“, in Journal for the Study of the New Testament Volume 30.1 (September 2007),  29-53.


� Lavigerie, Letter to Father Deniaud and to the missionaries of Tanganyika 22 November 1879  (Instructions, p. 121).


� Francis Anekwe Oborji, Concepts of Mission, p. 118.


� “La préparation terminée, les missionnaires partiront et iront se perdre dans le désert, embrassant absolument le genre de vie des indigènes: costumes, langue, nourriture, se faisant tout à tous pour les gagner à Jésus Christ”Letter of 27 January 1868 to the Work of the Propagation of the Faith. Quoted by Jean Claude Ceillier, Histoire des Missionnaires d’Afrique (Pères Blancs). De la Fondation par Mgr Lavigerie à la mort du fondateur (1868-1892), p. 70.


� Maurice Pivot, Un nouveau souffle pour la mission, Paris, les Editions de l’Atelier, 2000, p. 101.


� M.Afr. Tandale community, « Poverty, a Bond between Christians  and Muslims».


� Cf. Francis Anekwe Oborji, Concepts of Mission, p. 120ff.


� This is to be distinguished from acculturation : the meeting or confrontation of two cultures (the Gospel and the other culture); and from enculturation or socialisation : one becomes familiar with one’s own culture. In announcing the Gospel, the Missionary has to be careful to make the distinction between what is part of his/her culture and what is part of the Gospel message.


� Achiel Peelman, Les nouveaux défis de l’inculturation, Ottawa, Novalis, 2007, p. 11. Although the idea is traced back to Paul VI, EN (1975), as a common theological term it appears with Aruppe and later on John Paul II develops it more explicitly at various occasions.


� Address at the opening of the Catholic Higher Institute of Eastern Africa in Nairobi (18.008.1985) ; quoted in Chidi Denis Isizoh (ed.), The Attitude of the Catholic Church Towards African Tradition Religion and Culture. 100 Excerpts from the Magisterial and Other  Important Church Documents, Lagos-Rome, Ceedee Publications, 1998.


� Cf. Jean Paul II, Slavorum Apostoli, 2 juin 1985, Documentation Catholique, p. 724. This encyclical, published at the occasion of the 1100 years of saints Cyril and Methodius, is considered as the first official document of John Paul II on inculturation.


� Cf. Anacleto Sima Ngua (Bishop of Bata, Equatorial Guinea) ; quoted in Chidi Denis Isizoh (ed.), The Attitude of the Catholic Church, p. 258; A. Shorter, “Inculturation of African Traditional Religious Values in Christianity – How Far?”, in Christianity in dialogue, pp. 60-81; esp. pp. 60-61.


� Cf. Francis Anekwe Oborji, Concepts of Mission, p. 126-129.


� For other documents of the PCID, see Chidi Denis Isizoh (ed.), Christianity in dialogue with African Traditional Religion and Culture. Seminar Papers Volume One, Vatican City, PCID, 2001.


� Cf. Francis Anekwe Oborji, Concepts of Mission, p. 128.


� Among the many titles that can be helpful in understanding and appreciating of ATR, we can note among others: John S. Mbiti , African Religions and Philosophy, Norfolk, Biddles Ltd, 1989[1969]2; John S. Mbiti, Introduction to African Religion, Norfolk, Biddles Ltd, 1991[1975]2; Jacob K. Olupona (ed.), African Traditional Religions in Contemporary Society, St Paul Paragon House, 1991;  Kwame Anthony Appiah, In My Father’s House. Africa in the Philosophy of Culture, Oxford, University Press, 1992; Robin Horton, patterns of Thought in Africa and the West, Essays on Magic, Religion and Science, Cambridge, University Press, 1993; Thomas D. Blakely et al. (ed.), Religion in Africa Experience & Expression, London, James Currey, 1994,  Francis Anekwe Oborji, Towards a Christian Theology of African Religion. Issues of Interpretation and Mission (AMRCEA Gaba Publications, Triple SpearHead Nos. 173-175), Limuru, Kolbe Press, 2005; Charles Nyamiti, Studies in African Christian Theology. Vol. 1. Jesus Christ, the Ancestor of Humankind: Methodological and Trinitarian Foundations, Nairobi, Catholic University of East Africa, 2005.
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