THE TEACHING OF NOSTRA AETATE  

LIVED AND PRACTISED IN EASTERN AFRICA
Introduction:
The Declaration of the Second Vatican Council concerning the Church’s relations with those of other faiths, with non-Christians, Nostra Aetate, was promulgated on October 28th, 1965. It proclaimed a new era in the Church’s attitude towards followers of other religions and laid down essential guidelines for Christians as to how they are to relate to the increasing numbers of those faithful followers of other traditions with whom this modern age brings them into daily contact. In keeping with the spirit of the whole corpus of the teaching of this last great Ecumenical Council, Nostra Aetate brought a freshness and a dynamic which were to inspire and encourage all those whose lives are touched by those others in one way or another.
The author’s own life was first ‘touched by those others’ some thirty-five years ago when, as a teacher, a layman, a volunteer, he spent two years in Algeria working alongside the White Fathers in Tizi-Ouzou, teaching English in the Lycée Amirouche Polyvalent. Recruited as a teacher of English Language by the British Council, he later spent four years in the Language Teaching Institute of the government of Qatar in Doha. These years were full of encounters – with Muslims, students and teachers and government officials – and at times a true and genuine dialogue, a dialogue of life and of faith, took place. 

The purpose of this brief article is not to burden the reader with statistics, nor to seek to cover each and every aspect of the Church’s work in the field of inter-religious encounter and dialogue in this vast and diverse region which we shall call ‘Eastern Africa’. The author will seek, rather, to give an overview of some of the Church’s activities, undertaken in the light of Nostra Aetate, in this essential work of promoting ever-better relations with those of other faiths. The author’s own ‘journey of encounter’ - and that of so many others now actively teaching and involved in one way or another in this work in Eastern Africa - begins, for the purpose of this article, in Rome, at the Pontifical Institute for Arabic and Islamic Studies, where he studied from 1993-95 and was a member of the staff from 1998-2003. 
Rome:

The Pontifical Institute for Arabic and Islamic Studies (PISAI) has an interesting history. In 1926, the Missionaries of Africa, the Catholic missionary congregation of which the author is a member, better known as “White Fathers,” because of their distinctive djellabiyya-type white robes, founded in Tunis a new centre of formation destined for those of its community who would be living and working in a Muslim environment. In 1931, the name of the foundation was changed to the Institut des Belles Lettres Arabes (IBLA), which still exists in Tunis as a cultural centre. After World War II, the teaching institute was separated from the study centre and in 1960 was granted the status of Pontifical Institute. Shortly thereafter, in 1964, during the Second Vatican Council and only one year before Nostra Aetate was published, the Institute was transferred to Rome and given its present name. As a Pontifical Institute, PISAI is entitled to grant diplomas in Arabic and Islamic Studies and the pontifical degrees of licentiate and doctorate. Although its origins were in the priestly training of White Fathers, the PISAI now has students of various male and female religious orders, lay Catholics and other Christians, and even the occasional Muslim. Up to the present time, the Missionaries of Africa still administer PISAI and form the majority of the permanent teaching staff. Other teachers, however, including many Muslim guest professors, offer courses at the Institute. Lectures and conferences given by visiting Muslims are organized on a regular basis and attract many members of the public who seek to learn and broaden their understanding of Muslim faith and practice. The PISAI library has one of the best specialized collections of Islamic literature and scholarship in Rome. It is not for nothing, therefore, that this overview-journey begins here in Rome, at PISAI, where the teaching of Nostra Aetate has provided the impetus – inspiration and encouragement – for more than forty years of study, reflection, research and teaching. Among those involved in the work of Christian-Muslim Encounter-Dialogue in the Church in Eastern Africa are many who have attended courses and obtained diplomas and degrees from PISAI. 
Cairo:

We journey on to Africa – and more precisely to Eastern Africa - by first crossing that cradle of culture, the Mediterranean Sea, bounded on all sides by rich and ancient civilisations. We cross the coast of Egypt near to Alexandria and continue to Cairo. It is here that the Comboni Missionaries have established Dar Comboni, an excellent centre for the teaching of Arabic Language and Islamic Studies. A two-year intensive course in these two disciplines leads to the awarding of a Baccalaureate in Arabic and Islamic Studies. Due to the special collaboration agreement between the Missionaries of Africa and the Comboni Missionaries, begun in 1997, students seeking to obtain the licentiate degree from PISAI must complete the first year of their studies at Dar Comboni in Cairo. Also in Cairo, the Dominican Fathers have a research institute and study centre (IDEO, l’Institut Dominicain pour les Etudes Orientales) which specializes in the study of arabo-muslim culture and civilization and boasts a library of great renown.  From these two institutes situated in the sprawling capital of Egypt, many promoters of encounter and dialogue have gone out to other parts of Africa. 
Sudan:

We follow the course of the Nile to the South and reach, at the confluence of the Blue Nile and the White Nile, Khartoum, the capital of Africa’s biggest country, the Sudan, measuring some 2,505,810 km² in surface area
. This vast country straddles two worlds - the Arab and the African worlds. It is a country whose Christian history goes back to the very early years of the Church and where “…in Faras, the capital of the northern Nubian state of Nobatia, there seems to have existed a Christian community and church by the middle of the 5th century, a hundred years before the official Christianization of Nubia.”
 Singularly beautiful frescoes depicting the faith of the Nubian Christian community date back to the 8th and 9th centuries. The Coptic Christian Church flourished and enjoyed a Golden Age from the 9th to the 12th centuries.

The Islamization and Arabization of the northern Christian kingdoms took place over a relatively long period of time. Muslim Arab tribes, whose members were mainly traders and pastoralists, slowly infiltrated into Nubia from Egypt and intermarried with the Nubian residents along the Nile Valley. Contacts with the Coptic Church authorities in the North were gradually cut during the 13th century as the Mamluk dynasty ruling in Egypt exerted increasing pressure on its southern neighbour, effectively cutting it off from fraternal support and assistance in Alexandria and the North. By the year 1500, Arab tribes had conquered the kingdom of Alwa (Alodia) capturing its capital, Soba, which lies just to the South-East of present-day Khartoum. Northern Sudan became, over a period of some centuries, totally Muslim by religion and Arab by culture. The South, on the other hand, populated by a large number of African tribes, Nilotic pastoralists like the Dinka and the Nuer, and agriculturalists like the Zande and the Bari peoples, remained largely unvisited by external influences until Arab slave-traders arrived to wreak havoc among the southern populations during the first half of the 19th century. Catholic and Protestant missionaries would arrive towards the middle of that century, a fateful one for the South. It is not our purpose here to speak at length on the history of the Sudan, but it is good to see how rich has been the past of this huge country and how marked her population is by those events of the past.

Present situation in Khartoum:

We move to the years following the promulgation of Nostra Aetate, years during which an independent Sudan (1956) knew little peace and security. From 1983 to 2005, a bitter civil war raged between the rebel forces of the SPLA/SPLM and Government of Sudan forces. An estimated two million people died during this cruel conflict and a further four or five million people were displaced. Many came north to escape the fighting and the violence and the resulting hunger and settled in and around every large town. In 1991, an estimated two million displaced Southerners were living in conditions of abject poverty around the capital, Khartoum. The Comprehensive Peace Agreement signed in Nairobi, Kenya, between the Government and the rebel groups, in January 2005, brought the fighting in the South to an end and ushered in a period of peace – or of hopes for peace. The problems in Darfur, in the West, persist, however, and the situation there continues to deteriorate.

Relations between Christians and Muslims living in and around Khartoum have passed through many vacillations over the years. Established churches and church schools are to be found in Khartoum. Comboni College and the Comboni Sisters’ School welcome large numbers, indeed an increasing majority, of Muslim students through their doors. The mass-arrival of large numbers of internally displaced people, Muslims, Christians and those practising African Traditional Religions, around the capital and other large towns in the North of Sudan was sparked by the outbreak of civil war which resulted from the South’s rejection of the imposition of Arab-Muslim culture/education/religion – and especially of the imposition of Islamic (Sharî‛a) Law in 1983 – on the southern population by the government in the North. Twenty-three years of suffering ensued. Relations between Church authorities and government authorities were marked by fear and mistrust and might, at best, be described as strained. Great efforts were made – and are still being made – to ensure help for the ‘displaced church’. This Christian population of the suburbs of Khartoum is a people of prayer. Centres for prayer-meetings and the Sunday Eucharist have been set up in some twelve parishes in and around Khartoum. In most places the faithful gather under a rakûba, a shelter made of bamboo which keeps the fierce sun off but allows the ever-present dust to enter and settle on everyone and everything. Most centres have classes for primary education, groups for women’s promotion, youth and justice and peace groups, all ‘housed’ in temporary shelters made of grass and bamboo. This, then, is the setting in which any form of Christian-Muslim dialogue is conducted.
  
In February, 1993, His Holiness Pope John Paul II paid a brief visit to Khartoum to greet Church dignitaries and the people and to pray with them for a just and lasting peaceful resolution to the civil war. He also met the President and various government ministers. His visit, many say, marked a turning point in relations between Church and government. An Inter-religious Council was set up and cautious steps are being taken on the road to some form of encounter/dialogue.  

A Parish in Dialogue:

Established as a parish in its own right in 1985, St. Stephen’s lies some 14 km to the East of the centre of Khartoum on the old desert road to Kassala. It is a parish run today by the Missionaries of Africa. Good relations are maintained between the parish community, which today comprises two priests and two young stagiaires, and the Muslim neighbours. An on-going ‘dialogue of life’ is conducted through house-visits, help of various kinds, greetings on feasts and sharing the every-days joys and sorrows of the neighbours.
Indeed one of the young stagiaires who is still in his first year in Khartoum attends, for five days each week, an intensive Arabic Language course at the African Islamic University. He began a course in Sudanese colloquial Arabic at the Catholic Language Institute, but this lasted for only a short time due to a dearth of students. Augustin, from Burkina Faso, finds himself the only Christian in his class. He has completed two months of his course and reports that he has been warmly received by his teachers and by his fellow students. Augustin lives that dialogue about which we speak through his daily encounters with Muslims – a Christian witnessing to his faith in what some might have considered a daunting setting. 
Sorrows … and joys!

Encounter and dialogue between those of different faith traditions lies prey, however, to the ‘rough and tumble’ of events in the world. While the signatures on the so-long-awaited Comprehensive Peace Agreement were practically still drying on the pages of the Agreement, Dr. John Garang, the Southern leader, died in a terrible helicopter crash during a storm in the South of Sudan on July 29th, 2005. Shocked Southerners accused the Government of complicity in his death and riots broke out in many parts of the country. Khartoum and its teeming suburbs bore the brunt of the killing and the looting. Northerners responded in kind and many homes – even the poorest – were destroyed and people were beaten or killed. When order was restored and emotions calmed, at the initiative of the parish priest, a service of prayer for reconciliation was held in the parish in Hajj Yousif which had been particularly badly hit in the troubles. Many Muslim dignitaries and religious leaders attended this prayer, an attempt to start off yet again along the road to better understanding between Christians and Muslims. 
Like the other parishes for the displaced around Khartoum, St. Stephen’s has no permanent church building. For some years, the parish priest has been writing to and going, alone or with a delegation of parishioners, to meet with ministers and senior government officials to ask for a plot of land on which a church, a place of prayer, might be built. As conditions slowly improved for the displaced living in the parish and some of these families were officially granted housing plots by the local authorities, one of the parish centre committees decided to make an official request to the government for a plot on which to build a church. No Christian church had been allowed to be constructed in Khartoum for decades. It was the people of Takamul centre, where a large but simple and open-sided rakûba is the place for prayer, who prepared an official letter to be presented to the local People’s Committee in December 2002. 
The parish priest
 continues the story: “The letter received a negative response, but the People’s Committee directed the delegation to the local authorities. The head of the local council, in his turn, directed the committee to meet the Minister of Planning and Social Utilities, but this latter categorically refused to receive them. When forced to respond, he reported that no plot was available for the Church. Undaunted, the delegation decided to approach the Minister of Social Planning. Eventually permission was given by the Religious Affairs Section for a place of prayer, but delays and difficulties were still encountered and nothing concrete resulted … Sometimes we lost hope … there were bitter letters … But I was encouraged by collaborators and friends in the parish and by all those who believed, like me, that we could bring people to know and respect each other … During our struggle, we were often invited by the Inter-religious Council for forums, conferences and workshops and many of our faithful benefited from this. I was also surprised to read in the report of the General Secretary of the Council that those encounters allowed them to know the difference between a priest and a monk, a catechist and a bishop and a cardinal, and to know the difference between religious and secular priests … Slowly and in a stumbling way, we were getting to know each other and to understand each other better …
On Thursday, December 7th, 2006, while the community was making a recollection in preparation for the Feast of the Immaculate Conception, someone came to announce that officials from the Land Survey Department were on their way to the parish to demarcate a plot of land for the Church. After singing the Magnificat with my confreres, we rushed to the spot to see if this was true or just another empty promise. In fact we received a plot in Block 5, Hayy Baraka – Plot No.5a – 1,850m².

No doubt the granting of this plot will be a new beginning for good relations between the Church and the State, between the Christians and the Muslims of this place. On December 26th, the Feast of St. Stephen, thousands gathered for the blessing and the laying of the foundation stone for the new church.
 We invited government officials, religious leaders and people of other Christian denominations. Muslims and Arabs in the neighbourhood came to witness this great event … I would like to say that, as religious, this is a time when we must, more than ever, play our prophetic role and break the barriers of suspicion, hatred and division and help the people build a nation where each one will live in peace, love and prosperity. This is the time we really have to witness to the ‘here and now’ of the Kingdom of God with all its values.”
Catholic Language Institute, Khartoum:

In the early 1980s, a Language Institute was established in al-Nahud in the diocese of el-Obeid to provide courses in Arabic language for members of the different missionary congregations arriving to work in the North of Sudan. Under the auspices of the Sudan Catholic Bishops’ Conference, the institute also offered courses in some of the Sudanese tribal cultures and introductory courses in Islam were gradually introduced. The Institute eventually moved to Khartoum and became known as CLIK (Catholic Language Institute, Khartoum).  The Institute also offered occasional talks and seminars on Sudanese tribal cultures and aspects of Islamic faith – the fast of Ramadan, Islamic Law, etc. The Institute continues its work of language teaching and has, over the years, been a centre for Christian–Muslim encounter and dialogue. Talks and seminars have been organized at which Muslim and Christian speakers – lawyers and university professors, journalists and religious – have shared their faith while speaking of topics touching on Human Rights, Women in Islam, Inter-religious Dialogue, the Ancient Christian Kingdoms of Sudan, etc. 
A group calling itself the ‘Friends of CLIK’ meets regularly to discuss topics of interest in the field of Christian-Muslim Encounter and Dialogue. For the past two years, this group has been discussing a number of topical concerns affecting inter-religious relations: a) the difficulties posed by the specifically Sudanese situation – two different worlds facing each other; conditions for dialogue jeopardized by official education policies (primary and secondary school text books given Islamic cultural and religious settings); a continuing climate of mistrust; lack of trained personnel to work for the promotion of encounter and dialogue: b) the areas where contacts can be encouraged – in workshops and groups, studying the religion of the other; inter-religious dialogue as part of the formation programme for seminarians; opportunities for a ‘dialogue of life’ through the work of the Church’s schools, hospitals and health care centres, social welfare organizations, for example the work of the St Vincent de Paul Association: c) the questions to be asked – how to challenge the negative perceptions of inter-religious dialogue (for both of the partners in dialogue); how to reduce mistrust; how to promote tolerance; how to promote common social and development programmes: d) possible initiatives to support and guide teachers and students in Church schools – reflection on the role of the school in forming young people of dialogue; reflection on learning to live together; reflection on pastoral education in schools; study of syllabuses and text books, their limitations and how best to use them as Christian educators; to solace and encourage Christian students in government schools; to identify and promote objectives, priorities and programmes for the on-going formation of priests, teachers and seminarians.

As many Southerners living in the North of Sudan consider returning to a more peaceful and, hopefully, a more prosperous South, the need to understand and to accept differences – cultural and religious – between Christians and Muslims grows ever more urgent. The teaching of Nostra Aetate concerning relations with the Muslims is the sure and the only way forward.   

Kenya:

Our journey continues on to Kenya
 and its capital, Nairobi. If Sudan had been the link - the bridge - between two worlds, one Arab and Muslim, the other African, multi-tribal, Christian and animist, we enter a new and a different reality in Kenya. Kenya is a country which, apart from the years of the struggle for independence by the Mau-Mau movement, has known little warfare. The coastal regions bordering the Indian Ocean show clear signs of Arab and Muslim influence. Arab traders from Arabia, Yemen and the Gulf States have, for centuries, traded along the coast. The port of Mombasa lies at the heart of a culture which is called Swahili. From the coastal towns of Malindi and Lamu in the North to the islands of Zanzibar and Pemba off the coast of Tanzania and on to Dar-es-Salaam, its capital, the Swahili-speaking people with their distinctive culture are grouped along a narrow coastal fringe. The interior of Kenya, with its Highlands, the Rift Valley and the lands bordering Lake Victoria, is populated by important Bantu and Nilotic tribes. The majority of these tribal groups – Kikuyu, Kamba, Kalenjin, Luo, Luya – have embraced Christianity, both the mainstream churches and the myriad African churches and sects. While some members of the large pastoralist groups – the Maasai, Turkana and Samburu – are Christians, many still adhere to traditional religious beliefs.  
As in the case of the Sudan, the author has noted the fruits of personal, individual initiatives in the work of inter-religious encounter and dialogue. These initiatives result from deep personal convictions and undaunted zeal for the work of promoting better understanding between people of different faiths. They are also the fruits of a committed study of the religion of the other and a personal search for God which is not exclusive or sectarian. One such initiative might be that of a community of Little Brothers of the Gospel, active in animating an inter-faith group of some ten to fifteen members at parish level in a poor slum-suburb of Nairobi called Kangemi. Meetings are held and visits are arranged to church or mosque.    

The current Bishop of Malindi, the Most Reverend Francis Baldacchino, O.F.M.Cap., responding at a personal level to the call addressed by the Declaration Nostra Aetate to make sincere efforts to achieve mutual understanding, produced, during the 1990s, a series of booklets under the title Come Closer. This quarterly publication sought to explain aspects of the faith and teachings of Islam – on the Hajj Pilgrimage, Islamic Law, health and healing, marriage, etc. – for a Christian readership. These booklets still act as a guide to better understanding, helping to allay fears and remove confusion.
United Religions Initiative:

In 1996, a world-wide organization called United Religions Initiative began its work of gathering people of different faiths together with the purpose of building a better world. It emerged out of Interfaith Service held in San Francisco to commemorate the 50th anniversary of the United Nations. Now more than one million people are involved in more than 60 countries, in all continents; 88 faith traditions and denominations encountering, sharing and communicating. In 2000, as the new millennium began, a URI Charter was produced. This charter lays down the purpose, the principles and the guidelines for action of its members: “The purpose of the United Religions Initiative is to promote enduring daily interfaith cooperation, to end religiously motivated violence and to create cultures of peace, justice and healing for the Earth and all living beings.”

The organization has had active groups of members in Nairobi and in other parts of the country for some time and a number of Catholics – religious, Sisters, priests and seminarians, responding in their way to the teaching of Nostra Aetate, have been active in leading or attending regular monthly meetings of this organization. Young and not-so-young, men and women, Hindus, Sikhs, Muslims, Baha’is and Christians of different denominations and at least one Buddhist, to the author’s knowledge, are members of the organization. Two groups, both led by Missionary Sisters of Our Lady of Africa, are known to the author and he regularly attends meetings of them both. One of these meets in the homes or the places of worship of the different members and devotes its activities to sharing on aspects of faith, forms of prayer, feasts, etc. all with the aim of bringing about that mutual understanding of which Nostra Aetate speaks. The other group meets specifically to pray for peace, once every month, in the home one or other of the members. A Muslim Imam regularly attends. Prayers can be in the mother-tongue of the members, spoken aloud or in silence. The prayer lasts for one hour and then tea is taken and there is a sharing of news before the next meeting is fixed. These are small gestures of solidarity and trust among peoples of different faiths and cultures and traditions … but important and meaningful steps along the way to ‘preserving and promoting peace, liberty, social justice and moral values.’
 
Inter-religious Dialogue among Refugees:

In 1996, the situation in Rwanda, Burundi and in the D.R. of Congo led to a huge increase in the number of refugees from the Great Lakes region arriving in Kenya. Many of these had been housed in camps in Tanzania but when these latter were closed the refugees found themselves once more homeless and stateless. A programme was set up to help these refugees and this, over the years, has become known as Africa Refugee Programme (Great Lakes). At present the Programme assists some 750 families living in and around Nairobi often in very poor conditions. Help centres mainly on education – secondary school fees and vocational training courses. Some help is also available for medical treatment and food and shelter for new arrivals. The Programme recently celebrated with great joy its 10th anniversary.
An important part of the work of the Programme is the social/pastoral care organized in four zones each based on a parish. Visits to the most needy and the most vulnerable among the refugees are carefully monitored and recorded. Courses are also organized for the youth and student members – now the majority – on a variety of topics. The majority of the refugees are Catholic Christians from Rwanda, but there are good numbers of Christians from other churches and a number of Muslims. Over the past two years, seminars have been organized with the intention of providing knowledge/information concerning the different religions. Muslim and Christian members have addressed groups of 150 young people at St. Paul’s Catholic Chaplaincy of the University and shared their beliefs. A seminar on the importance of prayer in the different religious traditions and on how each prays was welcomed by all. Inter-faith prayer and celebrations have become a part of the evaluation sessions held every six months. Christians and Muslims find themselves sharing responsibilities in administering the Programme, in distributing help to members and in leading solidarity groups in the various zones. A spirit of mutual trust has grown and continues to develop among these refugees who are now beginning to see their way to return to their countries of origin where more stable conditions thankfully now pertain. It is hoped that those who do return will carry with them that concern and respect for their brother or their sister who does not share their religious beliefs.   
Islamic Studies at Tangaza College: 

Prompted by the encouragement received from the Church to foster and promote Inter-religious Dialogue in the light of the declarations of Vatican II and guided by the research and documentation provided by the Pontifical Council for Inter-religious Dialogue, the Missionaries of Africa, in addition to their diploma and degree courses offered at PISAI, began, in 1989, a one-year programme in Islamic Studies combined with a programme of Christian Reflection on Islam. This course was intended for members of the Catholic Church and those of other Christian churches working among Muslims who felt a need for knowledge, guidance and basic training. In 2000, however, after an evaluation of this course and after lengthy reflection, it was decided to discontinue the course in Rome and offer a similar programme in Africa, where the majority of the students who had followed the course up to that time came from. The course would be adapted to highlight Islam in its particularly African forms and expressions and to meet the challenges facing the African Church for a commitment to dialogue with Muslims. It is at Tangaza College that this programme is now offered for members of the churches of the English-speaking countries of Africa.

It was exactly 20 years ago, on August 25th, 1986, that Tangaza Theological Centre in Langata, Nairobi, opened its doors to the first group of students. They were twenty in number and were drawn from three religious congregations. Over the years the number of students has steadily increased and Tangaza College, as it is now known, welcomes almost 1,000 students from over 40 countries and from some 100 religious/missionary congregations. Tangaza College has been recognized for some years now as a constituent College of CUEA, the Catholic University of Eastern Africa. 

With regard to the Islamic Studies programme just mentioned which is currently offered by Tangaza College, this is a pastorally-oriented course which aims to provide students with an objective knowledge of the faith of Islam and ample opportunity for a Christian reflection on this faith. The course has three main objectives: a) to form Christian men and women who, while rooted in their own faith and motivated by the teachings of the Church concerning inter-religious dialogue,  might be open to encounter and dialogue with Muslims; b) to prepare Christians as agents and facilitators of dialogue in their communities who might help their fellow Christians to better understand their Muslim neighbour, aware of Muslim sensitivity concerning the pastoral activities of the Church; and c) to offer to the Church resource-persons for Muslim-Christian encounter who will collaborate in every field of the Church’s activities to promote such encounters. 

While, for a variety of reasons, this one-year full-time course has not attracted the numbers of students hoped for, its constituent parts, offered as elective courses in the Mission Studies Department of the Theology Faculty, have drawn a good level of interest. These elective courses include, among others, Muslim Faith as Challenges for Christian Faith; Christian and Muslim Understanding of Community and the Organization of the Society/Islamic Law; Islam in Africa; Living with Muslims: Pastoral Issues; Introduction to Christian-Muslim Dialogue; and Contemporary Issues in Christian-Muslim Dialogue. Recently, a new elective course, an Introduction to the Arabic Language, has been introduced and has proved to be of interest to those students who wish to be able to read some basic texts and prayers of Islam. Two highly qualified colleagues, Fr. Frédéric Mvumbi O.P. who studied at Dar Comboni in Cairo and obtained his Doctorate in Islamic Studies at Ibadan University in Nigeria, and Dr Stephen Nyaga, who lectures both at Kenyatta University and at Tangaza College, share the work of teaching these courses with the author 

The whole of the teaching programme in the Islamic Studies Department at Tangaza College is oriented to foster, among those who follow these courses, a better understanding of Muslim Faith in the hope of encouraging encounter and dialogue between Christians and Muslims. Interfaith relations are further served and developed by the collaboration and cooperation of a number of Muslim professors and imams who have come to give lectures and sessions at the college. The 2005 Mission Day lecture, held at the college during the run-up to the referendum on the new constitution in Kenya, was dedicated to a reflection on some of the implications of the proposed new constitution as viewed by a Muslim and a Christian. We have been happy to welcome to the college in recent years two Muslim students, one of whom completed her Master’s Degree in Social Ministry in June, 2006. The presence of Muslim students is a reminder to all of the multi-faith society in which we live and the rich contribution each single person has to make to the good of the others.

Collaboration with other Universities:
In August, 2006, in collaboration with Tangaza College, who gave generous funds to sponsor the event, Nairobi’s Kenyatta University organized a three-day regional conference entitled: ‘The Challenges facing Islam in the 21st Century’. Speakers, including a number of eminent Muslim professors, came from Zanzibar and Tanzania, from Uganda and from Mombasa and Kenya’s Coast Province. The conference was perhaps somewhat ambitious, seeking to cover, in too short a time, a very broad spectrum of topics including the modern challenges faced by Muslims in the educational, political, social and economic fields. Included in the educational section were speakers from different Christian institutions of Higher Education where courses in Islamic Studies are offered, including St. Paul’s Theological College in Limuru and Tangaza College in Nairobi. The three teaching members of Tangaza’s Islamic Studies Department presented papers at the conference. We await the publication of these contributions to what was a very worthwhile sharing of thoughts and ideas. In 2007, a conference aiming to review the current state of Christian-Muslim relations in Eastern Africa jointly organized by Tangaza College and Njimegen University in the Netherlands is currently being discussed and planned. 
Uganda:

Kenya’s western neighbour, Uganda
, is bearing the fruits of many years of work in the field of inter-religious encounter and dialogue, not only in relations between Christians and Muslims but also with followers of African Traditional Religions, a group still marginalized and neglected in so many African contexts. Here again, in Uganda, personal, individual initiatives taken by committed and enlightened visionaries have laid the foundations for new endeavours in the work of implementing the teaching of Nostra Aetate. 
An Inter-religious Programme and an Inter-faith Magazine:        

For many years the Missionaries of Africa have fostered and promoted good relations with their Muslim brothers and sisters with whom they live and were instrumental in the setting up of an organization to coordinate efforts in this field. Thus, the inter-faith group called INTERPRO (Inter-religious programme) came into being. This organization is a Catholic initiative which groups Catholics, Anglicans, Orthodox Christians and Muslims and has contacts with Hindus, Bahai’s and others. A layman, Erhard Brunn, who was working with a German NGO in Uganda, was keenly interested in promoting inter-faith dialogue and this inspired him start an inter-faith newsletter. Eager to be part of this initiative, INTERPRO sought funding from a number of sources – Bread for the World, the Islamic Community of Milli Gorus, Quakers, the ‘Democracy for Human Rights’ Fund (Embassy of the USA) – and, under the patronage of Cardinal Wamala, undertook to begin publication of this newsletter.

The first issue appeared in January, 2001, and it became clear that a simple newsletter would be insufficient to convey all that the editors had in mind. Together was the title chosen for the new magazine, “ … it has been our experience that seeing photos of the sacred spaces and leaders of different faiths being or doing something together speaks volumes to the ordinary Ugandan who had been used only to hear them quarrelling with or belittling the others in the past! Our aim has been to offer an open forum for on-going dialogue. In a true spirit of dialogue, we present articles of general interest on current events and some that present different aspects of the various faiths so that ignorance, prejudices and the fears that stem from them might be dispersed. Our magazine … becomes a medium of exchange for different ideas with regard to what other people believe and what gives meaning to their lives. That is why we have targeted the youth and politicians (not to mention priests and religious!) who too often harbour the worst prejudices and who are not aware of the importance of dialogue. Yet they are the ones who play such an important role in influencing modern-day thinking in society. 
We have managed to distribute some issues at Makerere University, the Islamic University in Uganda (IUIU) in Mbale, Kibuli Muslim College and in different parishes, both Catholic and Anglican, plus some book-shops and street vendors. When INTERPRO has organized sensitizing seminars (with our inter-faith team) people, especially politicians and pastors, are pleasantly surprised and are ready to purchase and publicize our magazine. Our editorial staff has both Christians and Muslims taking the decision in a spirit of dialogue as to which articles to publish. We note with gratitude that mentalities are beginning to change.

We cannot deny that Together is doing a good job. Some prominent Muslims in the country have come to appreciate dialoguing as a tool to create peaceful co-existence amidst our traditionally divided Uganda. The Mufti is one of our subscribers and he was recently joined by the director of the World Islamic Call Society who promised to solicit financial support for the magazine when we visited him with Cardinal Wamala last September. The Secretary General of the Union of Muslim Councils for East, Central and Southern Africa, Sheikh Sengoba, authorized the sale of Together at their headquarters on Acacia Avenue. Quite significant is how critical Muslims from the Uganda Supreme Council and the Muslim World League, who up until recently thought that dialogue was the Catholic Church’s hidden agenda to convert Muslims, have come to appreciate our efforts and are now actually supporting us!”
 The magazine now has a distribution of some 1,500 copies per issue and, when finances allow, it appears four times per year. It also has readers in Kenya and in Tanzania.
Sessions and talks:

Mention was made above of the inter-faith sensitizing seminars in which INTERPRO is involved. Since its inception, this organization has travelled the length and breadth of the country conducting full one-day seminars on what true dialogue is all about. Most of the leading cities have now been reached. In addition, by popular demand two visits have been made to one of the key centres for Muslims in Uganda, the Islamic University in Uganda. A particularly memorable seminar was also held at the Mother House of one of the longest established local congregations in Uganda, the Banabikira. The Muslim speaker, whose presentations of Islam were generally very aggressive in tone, finally came to share his own faith, moving many of the sisters to go to meet him personally later so as to express their admiration for his talk and their better understanding of his Muslim faith. These seminars provide both Christian and   Muslim animators with the opportunity to witness to a shared spirit of dialogue, mutual respect and appreciation. The aim of these sessions is not to argue or debate but rather simply to present the faith convictions of the partners in dialogue. A high point of these seminars is the simple meal shared in common. The participants ‘break the bread’ while talking over what struck them in the talks. 
In view of establishing a National Commission for Inter-religious Dialogue, the Ugandan Episcopal Conference asked, in 2003, that an interim commission be set up. The co-ordinator for Inter-religious Dialogue, Fr Henri Valette M.Afr., was asked to undertake this work. The Commission’s brief was to provide a structure of dialogue with non-Christian religions, to raise awareness among Catholics and educate them in attitudes of dialogue and to co-ordinate encounter/dialogue activities within the Church. A number of objectives were identified and in May, 2004, a year after the interim commission came into existence, an evaluation was made of its progress so far. The Ugandan Episcopal Conference had appointed Bishop Robert Muhiirwa as chairman of the Commission. The interim commission had already met three times and steps had been taken to collaborate with other Inter-faith groups. Help had been given to the dioceses to set up diocesan commissions by identifying possible members for theses commissions. Efforts were being made to encourage Catholics to become more involved in Inter-religious Dialogue by promoting Together magazine, by conducting, through the Church’s prominent role in INTERPRO, the sensitizing/awareness seminars mentioned above, by offering sessions on dialogue to religious communities and through the preparation of articles for other Church publications.
Relations with African Traditional Religions: 

Among a number of recommendations which resulted from the evaluation made in 2004 was one which called for the fostering of a more positive outlook towards African Traditional Religions. This call did not go unheeded. Mr. Richard Yiga, current chairman of INTERPRO, gives the background to a three-day workshop organized in November, 2005, at which the theme would be Dialogue with the followers of African Traditional Religions, “… (we were) influenced by the Sub-Saharan Africa Conference organized in Kumasi, Ghana, in the mid-1990s by the Pontifical Council for Inter-religious Dialogue, at which African Traditional Religions (ATR) were given a prominent place. The Spirit of God opened our eyes to see that we had not given enough place to dialoguing with the ancestral religion of our own people. Christianity is implanted here, but owing to the phenomenon of people practising a weak Christianity by day while practising a deep-seated ATR by night, we are led to think that we have a Church in Uganda, but not of Uganda! This is perhaps the greatest challenge facing the Universal Church of today: to do all we can to inculturate our faith in today’s very complex African cultural and religious reality.

To begin seriously to explore this challenge, the Ugandan Interim National Catholic Commission for Inter-religious Dialogue will organize a workshop at the Cardinal Nsubuga Leadership Centre which will focus precisely on African Traditional Religions … Participants are expected to come from the 19 dioceses which constitute the four Archdioceses of the Catholic Church here: Kampala, Mbarara, Tororo and Gulu – up to 30 people, priests and religious. Prominent speakers and facilitators have been contacted and have agreed to come. It will be the first (workshop) of its kind (to be held here in Uganda) since the Church’s Declaration on the Relation of the Church to Non-Christian Religions (Vatican II, Nostra Aetate, 28th October, 1965) … The following topics will be dealt with: What are the traditional (religious) beliefs and practices in this country?; What is ‘witchcraft’ and how does this relate to ATR?; How does Christianity encounter traditional beliefs and practices?; The importance of Dialogue and what is to be done.”
 The workshop, sponsored by MISSIO under the auspices of the Missionaries of Africa, duly took place. 
What seems clear from the above reports is that personal, individual initiatives made by committed and sincere persons of faith have been the inspiration for the setting up of structures, programmes and commissions which have helped the work of inter-religious encounter and dialogue in Uganda. These latter are bearing fruit in a rich variety of ways.
The spirit in which inter-religious encounter and dialogue are being actively practised in Uganda might be summed up in the words of Richard Mary Yiga, Chairman of INTERPRO, in the conclusion to a report he drew up on Inter-religious Dialogue in Uganda covering the years 1994 – 2002 … “Inter-religious dialogue and proclamation, though not on the same level, are both authentic elements of the church’s evangelizing mission. Both are legitimate and necessary. The Church in dialogue can be seen to have a prophetic role bearing witness to Gospel values. She raises questions for these religious institutions and movements to meet, to enter into collaboration and to purify themselves in order to promote truth and life, holiness, justice, love and peace, dimensions of that Kingdom which at the end of time Christ will hand over to his Father. Thus inter-religious dialogue is truly part of the dialogue of salvation initiated by God …
Beyond the boundaries of Christianity there exists the UNKNOWN which requires our humble discernment to see it revealed. Vatican II came forward with a strong statement of acknowledgement of elements of truth in Islam. “The church has a high regard for the Muslims, they worship God who is merciful, compassionate, subsistent, almighty and who has spoken to men” (Nostra Aetate No.3). And the Qur’an says: “… you will surely find that the nearest in affection to those who believe are the ones who say, ‘We are Christians’”. (Q 5:82)
Both statements can lay a firm foundation for a meaningful dialogue. There is a lot to be done to mobilize the Catholic community for inter-religious dialogue. As all recent documents of the Church show, it is not a luxury for specialists. It lies rather at the heart of the proclamation of the Good News of Jesus Christ who was close to and open to all people, whatever their status or conditions may be, and who wants his followers to be the same.
Our initiative must be credible to all for UNITY IN DIVERSITY.  “May they be so perfected in unity that the world will recognise that it was you who sent me and that you have loved them as you loved me” Jn. 17:23.
Tanzania

In the early years of Tanganyika’s independence, in the early sixties, the first President, Julius K. Nyerere wanted unity and harmony for his country. He did not fear divisions along racial lines nor even tribal lines. He was not afraid of class or economic divisions. It was the divisions caused by religion that he feared, according to J. Iliffe (1979)
, ‘Class scarcely threatened TANU’s nationalist coalition. Religion was a greater danger.’  This was true especially of the division between Christians and Muslims. When Tanganyika and Zanzibar united in 1964 to form the Republic of Tanzania those fears remained.


Around the same time, in 1964, the Vatican Council had just produced the document Nostra Aetate.  This Council document urged Christians and Muslims that, although in the course of centuries many quarrels and hostilities have arisen between them, they should forget the past and “that a sincere effort be made to achieve mutual understanding; for the benefit of all, let them together preserve and promote peace, liberty, social justice and moral values.” (N.A. No. 3))

The Catholic Church was trying to change attitudes … starting with some of her own. She called for respect for peoples of other faiths and cultures. With prudence and love, never forgetting her primary duty of witnessing to and proclaiming the love and the truth of Christ, the Church wanted to enter into dialogue with people who do not share her beliefs. In Nostra Aetate she encouraged Catholics to ‘acknowledge, preserve and promote the spiritual and moral truths found among non-Christians, also their social life and culture’ (N.A. No. 2). There has been a genuine effort in Tanzania to follow those guidelines. 
Education:

Perhaps the biggest single area of social concern in Tanzania has been the area of education. The Christian Churches as a whole had invested heavily in schools and teachers’ training colleges from colonial times. If education was to be the way forward, the Churches were way ahead of Islam. In 1969/70 nearly 70% of the educational facilities were under Church control. Such control could only accentuate the differences between Christians and Muslims from an educational point of view. There were political pressures at play but the Catholic Bishops would have been less likely to relinquish their control of the schools, even in the interests of social and national harmony, if Nostra Aetate had not already begun changing attitudes.

Julius Nyerere and his government was set upon the nationalization of schools as a way of equalizing divisions between Christians and Muslims and the bishops of the Catholic Church were largely willing partners in this process.


In the early nineties it had become apparent that the Ministry of Education could no longer meet the increasing demand for education. Once again the non-governmental sector (religious groups, parents associations) was encouraged to invest in secondary schools with clear guidelines for greater integration especially along religious lines e.g. a quota of places had to be offered to students who were not from the group sponsoring the school. For example, the Jesuit sponsored Loyola College in Dar es Salaam actively solicited Muslim opinion whilst setting up their school and a quota of places was allocated for students of other faiths. The same was true of St Anthony’s Secondary School, again in Dar es Salaam. This openness to students of other faiths was part of the national ethos but Nostra Aetate surely encouraged Catholic support in this area.

Episcopal Conference:

The Episcopal Conference has a department dedicated to fostering good relations with followers of other faiths. This department aims at gathering in relevant information from the various faith groups in the country. It also makes efforts to ensure that the teaching of Vatican II in this area is passed on to Catholic believers. In the early nineties a document was published by the T.E.C
, as a whole, giving the Catholic position in relation to the heightened tensions which had arisen between various religious groups and movements in the country. The tension between certain Muslim groups and certain Christian groups was particularly high. Distinctions were made concerning followers with good will and acting in good faith and those followers who seemed to be lacking in respect. There was a note of caution in the presentation of the Bishops which would be recorded later in the document from Rome after the African Synod, Ecclesia in Africa. The Catholic believers (lay and clerical alike) would be encouraged to dialogue with Muslims of good will. Nostra Aetate had encouraged dialogue with followers of other faiths and this had to be done with prudence and love. The early nineties was a time when a great deal of prudence was required.


The most effective way of implementing the teaching of Nostra Aetate was through the training of the clergy, the future leaders in the Church communities.  

Seminary Training:

Already before the time of the Vatican II Declaration Nostra Aetate, Islam was being taught in the Major Seminaries. Sometimes the teaching was apologetic as noted by Bishop Kilaini, auxiliary bishop of Dar es Salaam.
  But, already, in 1972, the book Wana wa Ibrahimu by Fr Anglars
 gave us a text regarding Christians and Muslims which began to express the influence of Vatican II (Nostra Aetate). The book has gone through many editions. One of the key calls to change in Nostra Aetate was the call to respect, ‘… upon the Muslims the Church looks with esteem’. In the introduction to his book, Fr Anglars expresses this desire for respect and collaboration. Throughout the book he tries to be as respectful and objective as possible. Although the book was not well received in some quarters, particularly by the Ahmadiyya
 Community, it manifests the desire of the Catholic Church to go beyond apologetics and search for an understanding of Islam in which Muslims can recognise themselves.


The teaching of Islam has continued in the Catholic seminaries down to the present time. Many of the lecturers have been trained in the Pontifical Institute for Arabic and Islamic Studies (PISAI). The Institute is imbued with the teaching of Vatican II (Nostra Aetate) and that spirit surely filters through into the various pastoral ministries of those who are ordained. Unfortunately, the socio-religious climate has frequently been thrown into turmoil because of the aggressive, proselytizing presentations, in public meetings or through videos, of both Christian and Islamic groups alike. These groups have been able to stir up anger and hatred instead of respect and collaboration. The teaching of Nostra Aetate, filtering through from the seminaries into the public domain, continues to be a positive contribution in trying to maintain mutual respect and social cohesion.

Greetings at the End of Ramadhan:

It has been the practice of the Pontifical Council for Interreligious Dialogue to send a message of congratulations to the Muslim community at the end of Ramadhan. These greetings have always contained a message of solidarity with the followers of Islam regarding a variety of social issues e.g. the family, corruption and so on.  These messages are a continuation of the spirit of Nostra Aetate. The distribution of these messages to the various Muslim communities is a direct consequence of the desire of the Church for genuine dialogue and authentic proclamation.

The Visit of His Holiness Pope John Paul II in September 1990:

During his visit to Tanzania in September 1990, Pope John Paul II, as was his wont, had a special meeting with the representatives of the various faith groups in Tanzania. Such a meeting shows the impact of Nostra Aetate reflected at the highest level. The leaders of the Muslim Sunni and Shi‛a communities were represented, as were the Hindu communities and the Buddhists. No doubt there were some misgivings on the part of some Muslim groups but the meeting showed how enjoyable and fruitful such a meeting can be. 

The Islands


As indicated in the statistical note above, Zanzibar and her sister island, Pemba, have a population which is more than 95% Muslim. The small Christian community is made up largely of foreign workers and diplomats. The Church here, too, seeks dialogue and the promotion of good relations between Christians and Muslims. On the island of Pemba, a community of Missionaries of Africa has for some years sought to meet the challenge of this work among the inhabitants many of whom are of Omani origin. This has been achieved through socializing, house-visits, sharing in feasts, language teaching and through the sport of football. One of the Missionaries is involved in organizing matches which brings him into contact with the local youth. It is in this context that contacts are made and trust is built. The Bishop of Zanzibar, Bishop Augustine Nedeliakyama Shao, C.S.Sp., has sought to encourage those who collaborate with him – priests, Sisters and laypeople – to seek training in Encounter and Dialogue and has sent candidates for studies in this field to PISAI in Rome and elsewhere. Due to a lack of personnel, the Missionaries of Africa will withdraw from the work in Pemba during the course of 2007. Hopefully, diocesan priests will continue this work of encounter in a majority Muslim context.
A New Venture in a New Parish


For some 27 years, Tandale had been an outstation of the parish of Manzese on the outskirts of Dar-es-Salaam. Two years ago it became the parish of St. Charles Lwanga, Tandale. Seeking to address in a practical and a pastoral way one of the priorities of their last Chapter, that of encounter with those of other faiths and with Muslims in particular, the Missionaries of Africa who are charged with the running of the two parishes have given the new parish at Tandale a special focus – that of drawing closer to the local Muslim community and encouraging encounter and dialogue between Christians and Muslims. Tandale is in a marginalized area and has a reputation for crime and prostitution. Most of the population is under 30 year of age. One of the missionaries working there, Fr. Yago Abeledo, explains the setting, the work undertaken and some of the difficulties: “… poverty is a bond between the Christians and Muslims. There are many examples of mutual solidarity due to the poverty. Faith is respected. Co-existence is peaceful. Inter-religious dialogue takes place through daily human sharing, through the solidarity which exists between neighbours. Christians and Muslims invite each other to eat at the different religious feasts and festivals: Christmas, Easter, Eid (end of Ramadan) … There is also great solidarity at funerals and at wakes (vigils of prayer for the deceased). At the same time, purely theological dialogue is almost non-existent.

Fundamental theological differences in the two faiths show up clearly. For example, the Christian belief in a God who is a ‘community’ (Father, Son and Holy Spirit) and who is close to us contrasts with the Muslim belief in One-God, ‘all-powerful’, who lives at a distance. This difference can be seen in daily life. In the parish we have 31 Small Christian Communities and there is a common bond – the Parish – where we pray every day. At the same time in Tandale there are 20 mosques, between which there is no co-ordination, no common faith project. 


The Muslim leaders are not very interested in ‘inter-religious dialogue’. Any attempt at dialogue by the Catholic Church is viewed with suspicion. In many cases they mix up faith with the politics of the country – a confrontation between CCM
 (the party currently in power) and the CUF
 (a fundamentalist Islamic party). There is suspicion among these Muslim leaders that the Catholic Church is allied with the Tanzanian Government in an attempt to oppress them. A clear example is their reaction to the possibility of receiving food aid for the poorest people from the mosques. The United Nations ‘World Food Programme’, through the Catholic Church, wants to help the poorest people in Tandale, but a group of Muslim leaders distrusts this project. They consider that behind the charitable project lies an attempt to bring their faithful to the Catholic Church.”   

Tanzanian Summary
What has been said above shows some of the clear and concrete examples of the impact of Nostra Aetate in Tanzania – the common concern in addressing some of the social problems; the concern of the Bishops to encourage harmonious relations for the sake of the common good; the readiness on the part of the Church to open up her educational expertise to others; the training in the seminaries; the greetings from the Vatican and the visit of the Pope himself – and yet the most important contribution is in the change of attitude which is always less tangible to measure.


The politics of Tanzania have fostered a spirit of solidarity and peace.  All religious groups share that same aim of working towards peace and harmony, respect and collaboration. There is a ‘Dialogue of Life’ going on everyday. The government wants to work hand in hand with the faith communities for greater social cohesion and the maintenance of moral values. In the past, there has been a danger that the faith communities have tended to work for their own good and promote their own interests, often in competition with one another.
 The impact of Nostra Aetate, has been and continues to be the changing of attitudes and practices where Catholics are concerned to bring them more into line with the wishes expressed in Vatican II as quoted above

 “For the benefit of all, let them (Christians and Muslims) together preserve and promote peace, liberty, social justice and moral values.” 
Conclusion


Since the Vatican Council declaration Nostra Aetate appeared in 1965, events on the world stage have brought the importance of building up good, sound relations between peoples of different faiths into ever sharper focus. The conflicts in the Middle East, with the Arab-Israeli wars of 1967 and 1973, led to heightened instability amid fears concerning the oil resources of the region on which the West, in particular, depended. Islamic consciousness in general – and its vocal political expression in particular - grew louder and louder. Momentous events followed each other – the Islamic Revolution which followed the overthrow of the Shah in Iran in 1979, the rise of terrorist movements in the world throughout the 1980s and 1990s and the horrific attack on the Twin Towers in New York on September 11th, 2001. Eastern Africa did not go unscathed. On August 7th, 1998, the embassies of the United States of America in both Nairobi and Dar es Salaam were the target of terrorist attacks in which 257 people died and more than 4000 were injured.

All these events form the backdrop to the untiring work of the Church in promoting dialogue with our brothers and sisters – our neighbours – who are Muslims. Undercurrents of fear still linger and much work remains to be done to allay these fears. Fundamentalist-extremist activities on both sides – both Christian and Muslim – are great stumbling blocks to progress. What has perhaps become clear as the reader has accompanied the author along the different stages of the journey this article has sought to trace is that it is the small and insignificant efforts boldly made by individual Christians who have been – in a particular time and place – inspired by the Spirit to take those few faltering steps, to speak and act and meet and share, that have yielded abundant fruit. We pray that more of our Muslim brothers and sisters, moved by the same Spirit, might dare - in reciprocal fashion - to make such efforts. May the Spirit who prays within us and who illumines our way guide us to form ever closer relations in which trust and a deep respect for difference are the touchstones.
� Republic of the Sudan: population 41,236,378; 19 ethnic groups and more than 550 sub-groups; Sunni Muslims 70%, African Traditional Religions 25%, Christians 5% [ These estimated statistics for July 2006 are given at � HYPERLINK "http://www.indexmundi.com" ��www.indexmundi.com� ]  


� Werner R., Anderson W., Wheeler A., Day of Devastation, Day of Contentment (The History of the Sudanese Church across 2000 Years), Pauline Publications Africa, Nairobi. 2000. p. 28.


�  The author spent four years (1991-3; 1995-7) in Christ the King parish in New Halfa near Kassala in the East of the Archdiocese of Khartoum and three years in the parish of St. Stephen, Hajj Yousif, Khartoum (1997-8; 2003-5). 


� Fr. Felix Sompougdou, a Missionary of Africa from Burkina Faso, has been the parish priest of St. Stephen’s parish since 1998.


� The celebration was presided over by His Eminence Gabriel Cardinal Zubeir Wako, Archbishop of Khartoum. Prominent among the distinguished guests was Dr. al-Tayib Z. al-Abdîn, Secretary General of the Sudan Inter-Religious Council through whose good offices the plot of land was granted to the Church.    


� Democratic Republic of Kenya: population 34,707,817; Christians 78%, Muslims 10%, African Traditional Religions 10%, Hindus 1%, Others 1% [ These estimated statistics for July 2006 are given at  � HYPERLINK "http://www.indexmundi.com" ��www.indexmundi.com� ]


� Nostra Aetate, Declaration on the Relation of the Church to Non-Christian Religions, Vatican Council II, 28 October, 1965. §3.


� Republic of Uganda: population 28,195,754; Christians 66%, Muslims 16%, African Traditional Religions 18% [ These estimated statistics for July 2006 are given at � HYPERLINK "http://www.indexmundi.com" ��www.indexmundi.com� }


� Part of a report compiled in December 2006 by Fr. Roger LaBonté, M.Afr. who has been one of the editors of Together magazine.


� From a report entitled ‘Inter-religious Dialogue takes root in the Catholic Church in Uganda’ written by Richard Mary Yiga, chairman of INTERPRO. 


� Republic of Tanzania: population 37,445,392; Mainland: Christians 30%, Muslims 35%, African Traditional Religions 35% [These estimated statistics for July 2006 are given at � HYPERLINK "http://www.indexmundi.com" ��www.indexmundi.com�] The section of this article which treats of the Church’s work of inter-religious dialogue and encounter in Tanzania has been contributed by Fr. Peter Smith M. Afr., who has spent many years working in this field in Tanzania and in Great Britain.  


� ILIFFE John, A Modern History of Tanganyika, C.U.P. 1979  p.543


� Tanzania Episcopal Conference, Tamko Rasmi la Baraza la Maaskofu Katoliki Tanzaniamintarafu ya Kashfa za Kidini, Dar es Salaam, 1993.


�  KILAINI Method, ‘Ecumenism in a Multi-Religious Context’ in The Ecumenical Review, Vol 53  No.3  July 2001 p.362


�  ANGLARS H.P., Wana wa Ibrahimu, T.M.P., Tabora, 1972 (1996).


� The Ahmadiyya Muslim Community was established in 1889 by Hadhrat Mirza Ghulam Ahmad (1835-1908) in a small and remote village, Qadian (hence the other name sometimes used for this movement – the Qadiani Community), in the Punjab, in India. He claimed to be the expected reformer of the latter days, the Awaited One of the world community of religions (The Mahdi and Messiah).  The community endeavours to exert a constructive influence of Islam through social projects, educational institutes, health services, Islamic publications and construction of mosques, despite being bitterly persecuted in some countries.  [ information obtained from � HYPERLINK "http://www.alislam.org" ��www.alislam.org� ] 


� Chama Cha Mapinduzi or Revolutionary Party


� Civic United Front/Chama Cha Wananchi


�  SIVALON J., Roman Catholicism and the Defining of Tanzanian Socialism 1953-1985, Ph.D. thesis, The University of St Michael’s College, 1990.  cf. pp 119, 130-131
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